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BARTON W. JOHNSON was born in 1833, in a log cabin on a clearing in Tazewell County, Illinois. His ancestry, on both sides, is of stock which had settled in this country before the Revolution; his father's parents were South Carolinians; his mother was born in Tennessee. His early education was such as could be obtained in a backwoods school, on a farm, and from the few books he could buy or borrow. In his eighteenth year he commenced to study at Walnut Grove Academy, now Eureka College, where he attended for two years. Then, after teaching for one year, he went to Bethany College in 1854. At that time the college was presided over by Alexander Campbell, aided by such professors as R. Milligan, W. K. Pendleton, R. Richardson, and others of less note. In 1856 he graduated in a class of twenty-seven, the honors of which were divided between him and W. A. Hall, of Tennessee.

In the fall of 1856, be engaged in a school in Bloomington, Ill., preaching on Sundays in the vicinity. The next year he took a position in Eureka College, where he remained in all seven years, two years as its president. In 1863, he acted as corresponding and financial secretary of the American Missionary Society, and was re-elected to that position at the convention of 1864, but he declined to continue, having accepted the chair of mathematics in Bethany College. Here he remained two years, until after the death of Alexander Campbell, when he returned to the west. After a pastoral charge at Lincoln, Ill., he accepted the presidency of Oskaloosa College, in connection with the care of the Church at Oskaloosa. A failure of health compelled him to cease teaching two years later, but he continued to preach for the congregation for four more years.

In the meantime, THE EVANGELIST, long published as a monthly, had assumed a weekly form, and he became its editor. For about sixteen years he has been engaged in editorial work; on THE EVANGELIST, in Oskaloosa and Chicago, and subsequently on the CHRISTIAN-EVANGELIST in St. Louis. In the meantime he has written several books which have had a wide circulation: The Vision of the Ages, Commentary on John, The People's New Testament, in two octavo volumes, and the successive volumes of the Christian Lesson Commentary, from 1886 to the present time. In the summer of 1858 he was united in marriage to Miss Sarah S. Allen, of Bloomington, Ill., who has made him a devoted and self-sacrificing companion. Three children, all living, have been borne to the marriage.

In his Bible studies he had been made to feel the need of a personal knowledge of the places mentioned in the Bible, of the people, manners and scenes of the east; and hence, in the summer of 1889 he crossed the Atlantic. During his absence of between four and five months, he visited Great Britain, France, Switzerland, Italy, Greece, Turkey in Asia, Palestine and Egypt. The enforced absence from his desk was of great advantage to his health, which had become somewhat impaired by his arduous labors. If his life is spared, additional volumes will in due time appear from his pen, which are already in preparation.

00 Introduction 

  THE AUTHOR of the Fourth Gospel was John, the son of Zebedee and Salome, the brother of James, in early life a Galilean fisherman, but afterwards an apostle of Jesus Christ. In less than a hundred years after his death Christian writers living in different quarters of the world, whose writings are still extant, show us that this was the universal belief of the church. Indeed, the testimony to the authorship is stronger than can be furnished that Josephus wrote his Jewish history, that Cæsar wrote his Commentaries, or in behalf of any uninspired writing of antiquity, and would never have been questioned had not a class of rationalistic critics arisen who wished to set aside the lofty views of the personality and mission of the Savior which are so prominent a feature of the Fourth Gospel. We know from John 21:24 , that it was written by an eye-witness and by a beloved disciple There were only three disciples who were admitted to the most intimate relations with Jesus--Peter, James and John. As it was not written by either of the first two, John must be the author. So the early church unanimously testifies. Irenæus, who learned of one who had been intimate with John and who wrote near the middle of the second century, affirms that he was the author. It is credited to John in the canon of Muratori, the first catalogue of the New Testament writings, written A. D. 175. It is also spoken of by Theophilus of Antioch A. D. 175, and by Clement of Alexandria, near the same time, and in the latter part of the second century it was translated into the Syriac and Latin versions of the New Testament. Besides these direct recognitions there are evident allusions to it and quotations from it in a number of epistles and treatises of Ignatius, Hermas, Polycarp, Papias, and others, which belong to the first half of the second century. Indeed, it is quoted within twenty years of John's death.

      PLACE AND TIME. We do not know certainly when or where the Fourth Gospel was written. Irenæus, who lived in the second century, and who was the religious pupil of Polycarp, the martyr who was educated at the feet of John, declares that it was written at Ephesus, after the other three had been written. Its internal character indicates that it was written outside of Judea, after the fall of the temple, and after certain heresies began to be developed. John was still at Jerusalem A. D. 50 ( Gal. chapter 2 ); it is almost certain that he did not go to Ephesus until after the death of Paul, about A. D. 67, and it is probable that he did not leave the city of Jerusalem, permanently, until the storm of destruction began to gather, which broke in A. D. 70. As the testimony of the early church is unanimous that his later years were passed at Ephesus and in that region, he probably went there about this date. After this, and before his death, which took place near the close of the century, the Gospel was written.

      JOHN, the author, was brought up to his father's calling, and even followed it after he was first pointed to Christ. While he was an "unlearned man" ( Acts 4:13 ), in the sense that he never attended the rabbinical schools, he had such an education in Hebrew and in the Scriptures as all respectable Jewish families were wont to give their children. In connection with every synagogue was a school in which children were taught reading, writing, and the rudiments of science. The children of Jewish common people were better educated than those of any other country in the world. Jesus found John among the disciples of John the Baptist, who at once pointed him and his companions to Christ. We next meet him at the sea of Galilee, fishing, and there Jesus gave him a permanent call. From this time onward he steadfastly followed the Master, and with James and Peter, formed an inner circle nearer the Lord. These three, only, witness the resurrection of Jairus' daughter, see the glory of the transfiguration, and the agony of he garden. John and Peter follow Christ, after his arrest, and the first goes openly into the house of Caiaphas, to the trial before Pilate, and to the cross, till all was over. When the news of the resurrection came he and Peter were the first to reach the sepulchre. To him Jesus committed the care of his own mother, while dying on the cross, and it is probable that he remained in Judea to attend to this sacred charge while she lived. From about the time of the overthrow of Jerusalem he changed his residence to Ephesus, where he probably lived until he died, near the close of the first century. The testimony of the early church would place his death after A. D. 98. It was during this later period that he wrote his Gospel, his Epistles, was exiled to Patmos, and there wrote his Revelation.

      THE CHARACTER of John's Gospel, written after his fellow apostles had gone to rest, differs in some respects from the others. It alone follows the chronological order of events, gives an account of the Judæan ministry of our Lord, shows that his ministry lasted for over three years, gives the account of the resurrection of Lazarus and of the wonderful discourse to the disciples the night that he was betrayed. It omits much with which the church was already familiar through the other Gospels, presents much that they had not recorded, and recognizes certain false doctrines which had begun to be taught. It is the gospel of the Incarnation, of Love, and the most Spiritual of the Gospels. It alone unfolds fully the great doctrine of the Comforter. The great end, however, that the writer had before him in all he wrote is given in his own words: These are written that ye might believe that Jesus is the Christ, the Son of God; and that believing ye might have life through his name. 

01 Chapter 1 

The Beginning of Christ's Ministry.
SUMMARY.--The Word Made Flesh. The Witness of John. John's Disciples Pointed to Christ. The Lord Calls His First Disciples. An Israelite Indeed.

      1-3. In the beginning was the Word, etc. The first fourteen verses are introductory. In order to set at rest all controversy the Divine nature of Jesus, John glances, in the first three verses, back to the beginning, recorded in Genesis, and affirms: (1) That he who was afterwards manifest as the Christ existed before creation began; (2) that he was present with God; (3) that he was divine; (4) that he was the Word; (5) that by or through him were all things made that were made ( verse 3 ). The first chapter of Genesis helps us to understand its meaning. God said, "Let there be light," "Let there be a firmament," "Let the earth bring forth," etc., and it was done. God exhibits his creative power through the Word, and manifests his will through the Word. There are mysteries belonging to the divine nature and to the relation between the Son and the Father that we have to wait for eternity to solve. They are too deep for human solution, but this is clear: that God creates and speaks to man through the Word. As we clothe our thoughts in words, God reveals his will by the Word, and when that Word is clothed in flesh, as the Teacher of men, we recognize it as Jesus Christ.

      4, 5. In him was life. He had life in himself, and hence is a fountain from whence life flows to man. Death could not hold him, because in him is life, and he became "the Resurrection and the Life" for us. The life was the light of men. The life that Christ bestows enlightens men. He is the Light of the World. His light chases away the darkness of the earth, though, when John wrote, the darkness did not receive it. Men, in darkness, had eyes and saw not. All history demonstrates that Christ is the Light of the World; every redeemed soul recognizes the fact.

      6-8. There was a man sent from God. The writer now speaks of a witness to the Light, John, a man sent from God. He was called to his work from his mother's womb. The same came for a witness, to bear witness of the Light. John came, not so much as a reformer, as a witness. His work, as declared by Malachi , was to be a messenger to go before the Lord. In all his preaching he testified of Christ. He pointed his own disciples to Jesus. He was not that Light, but was sent to bear witness. An early heretical sect held that John the Baptist was the Messiah. The apostle is explicit, in order to correct this error.

      9. That was the true Light, which lighteth every man that cometh into the world. The Revision reads, "There was the true light, even the light which lighteth every man, coming into the world." Grammatically, both in the Greek and the English, coming may belong to the light, or every man. We believe that it should agree with light. That was the true or real Light who, when he comes into the world, enlightens every man. Jesus says ( John 12:46 ), "I am come a light into the world."

      10, 11. The tenth verse declares: (1) That he was in the world, (2) the world was made by him, (3) it did not recognize him. The next verse states (1) that he came, personally, to his own. He took upon himself a fleshly form and came to the race to which he was united by fleshly ties; (2) his own received him not. The world is humanity in general, which knew him not; his own is the Jewish nation, who received him not.

      12. But as many as received him, to them gave he power to become the sons of God. The Revision reads, "Children of God," which is better. While the nation rejected him, some received him. To such as receive him in every age he gives power to become the children of God. The manner in which he is received is given: Even to them that believe on his name. It is not declared that they are made children by believing, but to the believer he gives the "power to become" a child. When one believes in Christ, his faith becomes a power to lead him to yield himself to God and to receive the Word into his heart.

      13. Who were born, not of blood, nor of the will of the flesh. The Jews prided themselves on being Abraham's children, and trusted in their blood for salvation. To be a son of God is not a fleshly birth at all, but the spirit of the subject is born of God. In John 3:1-8 , the Savior explains this birth more particularly.

      14. And the Word was made flesh, and dwelt among us. The Word assumed a human form and became incarnate as the child of Mary. We beheld his glory. His Divine glory. See Luke 9:32 John 2:11 .

      15. John bare witness. At the time of Christ's baptism when the Spirit descended. See 1:33 .

      16. Of his fulness. Of grace and truth. See verse 14 . His grace and truth hath blessed "us" (the saints) all. Grace for grace. Grace (favor) has been added to grace; one blessing piled upon another.

      17. The law was given by Moses. It was not a system of grace, nor could it make men perfect; in contrast with it the system of grace and truth (see verse 14 ) was given by Jesus Christ. 

      18. No man hath seen God, with bodily eyes, but he was manifested as the Word, and at last the "only begotten Son hath declared him." "He that hath seen me," said Christ, "hath seen the Father. The Father is in me and I in him."

      19. This is the record of John. The writer now plunges at once into his history. He passes by the childhood of the Lord, John's ministry, and comes at once to the time when Jesus, thirty years old, is acknowledged by the Father as the Son of God. When the Jews sent priests and Levites. The Jewish rulers, the Sanhedrim, the court or parliament of seventy-one members who ruled Israel. The delegation sent to John was official. His preaching in the wilderness of Jordan had stirred the whole land, and they were sent to ascertain his character. Matthew, Mark, and Luke use the term Jews very seldom, John often, a proof that he wrote far away from Palestine and for Gentiles.

      20-23. Some conjectured that John was the expected Christ; others that he was Elijah who was first to come ( Mal. 4:5 ); others that he was "that prophet," the one predicted by Moses ( Deut. 18:15 ); but he declared that he was none of these. When they insisted that he should declare who he was, he quoted Isaiah , and said he was The voice of one crying in the wilderness. See note on Matt. 3:3. His work was preparation for the Lord.

      24. Were of the Pharisees. See notes on Matt. 3:7.

      25. Why baptizest thou then? If he were Christ, or Elias, or "that prophet," they could understand why he should establish a new religious rite, but if none of these, why should he do so? Their perplexity shows that the baptismal rite was new to them. There is no proof that Jewish proselyte baptism of Gentile converts existed at this period, save the assertion of the Talmud, written two or three centuries after this. Josephus, who wrote in the time of the apostles, is silent about it.

      26, 27. I baptize with water. See notes on Matt. 3:11. 

      28. These things were done in Bethabara. The Revision says Bethany, a village whose site is now unknown, on the east bank of the Jordan. Bethabara means "the house of the ford."

      29. The next day John seeth Jesus. Here Jesus first appears, in person, in John's account, who omits all the details given by Matthew and Luke of his earlier life. He was now thirty years old, and came from Galilee to Jordan to be baptized of John. This interview was after the baptism ( verse 33 ), and probably after the Temptation. Behold the Lamb of God. Innocent like the lamb, to be offered as a lamb, "led as a lamb to the slaughter" ( Isa. 53:7 ). The lamb was commonly used as a sin offering ( Lev. 4:32 ), and when John points to Jesus as the Lamb of God he can only mean that God had provided him as a sacrificial offering. The sin of the world. Not of Jews only, but of Gentiles. John points to Jesus as the world's Savior.

      30. This is he of whom I said. See verse 27 . Was before. Existed before I was born.

      31. I knew him not. Knew not that God had chosen him to be the Christ. He knew, however, that he should be manifested in some way through his baptism.

      32-34. I saw the Spirit descending from heaven like a dove. See Matt. 3:16 , and notes. It was revealed to John that the Christ would thus be revealed. Indeed it was the anointing of the Spirit that made Jesus the Anointed, the Christ.

      35. Again the next day after, John stood, and two of his disciples. In verses 19-28 , the account is given of the visit of the priests and Levites, sent by the Sanhedrim to John. "The next day" after this, John sees Jesus and points him out as the Lamb of God, giving a discourse of which, in verses 19-34 , we have a synopsis. On the "next day" after this, the third day after the deputation of the Sanhedrim, and the second after the return of Jesus from the wilderness, Jesus stood with two of his disciples. One of these two, we learn from verse 40 , was Andrew; the other, we have reason to believe, was John, the apostle.

      36. Behold the Lamb of God! On the preceding day John had recognized Jesus in a public discourse as "the Lamb of God that taketh away the sin of the world." Now he personally points the disciples to him. 

      38. Rabbi. A term meaning teacher, or master. Where dwellest thou? These disciples had followed at the bidding of John. Their question implies a desire to be in the company of Jesus.

      39. It was about the tenth hour. Counting from six o'clock, the first hour among the Jews, the tenth hour would be four P. M.

      40, 41. One of the two . . . was Andrew. Afterwards an apostle. He has the honor of being one of the first two disciples of Jesus. Findeth his own brother Simon. Simon Peter. In true missionary spirit Andrew at once and first sought his own brother. We have found the Messias. The Christ promised by the prophets. Messiah is the Hebrew word meaning the same as Christ.

      42. Thou shalt be called Cephas. A Hebrew word meaning stone. Peter is the Greek form.

      43. Findeth Philip, and saith unto him, Follow me. This is the first recorded instance of the Savior calling a disciple to follow him. Philip, it must be borne in mind, is not Philip, "one of the seven," but "one of the Twelve," a citizen of Bethsaida of Galilee, and a fellow-townsman of Andrew and Peter.

      45. Philip findeth Nathanael. As we learn from John 21:2 , Nathanael was a Galilean, his home being at "Cana in Galilee." His name only occurs in these two places. He is supposed to have been one of the Twelve, the same one mentioned in the other Gospels Matthew 10:3 Mk 3:18 Luke 6:14 as Bartholomew, which means "son of Tolmai." The use of the name in John 21:2 favors this hypothesis. We have found him, of whom Moses in the law, and the prophets, did write. There was only one to whom this could refer, "The prophet like unto Moses," the Messiah; and when Philip names Jesus of Nazareth, Nathanael is at once skeptical whether the Messiah could come out of Nazareth, an insignificant and despised place.

      46. Come and see. That is the best answer to the skeptic. Bring him to Christ, let him consider him, and what he has done for mankind. The strongest proof that Jesus is the Christ is Jesus himself. 

      48. Whence knowest thou me? Nathanael, who had never met Jesus before, was surprised to hear himself spoken of as one known. When thou wast under the fig tree. There was something about this answer that filled Nathanael with astonishment. Under the shade and shelter of the fig tree he had some rare experience that is not recorded, and that he supposed unknown to man. That Jesus knew of it and read his soul startled him and dissipated his unbelief.

      49. Thou art the Son of God; the King of Israel. Philip had said, "Jesus, the son of Joseph," as he supposed, but Nathanael, convinced, declared him the Son of God. This is the first confession of the divinity of Jesus.

      51. Ye shall see heaven open, and the angels of God ascending. Jacob, old Israel, in his dream at Bethel, saw the ladder that reached to heaven with the angels upon it ( Gen. 28:12 ). Christ is that ladder, the way from earth to heaven, the way heaven sends messages to the world and the way we must go to reach it. Nathanael would be permitted to see that Jesus was the Mediator, that through him the Father speaks to man; that through him there is intercommunication between earth and heaven.

02 Chapter 2 

The First Miracle.
SUMMARY.--The Marriage at Cana. The Water Made Wine. The Passover. Jesus at Jerusalem. The Temple Cleansed. The Resurrection Foretold.

      1. And the third day. After the conversation with Nathanael. Immediately after it he departed into Galilee ( 1:43 ). A marriage in Cana. The site of Cana is not certainly known. Dr. Robinson, Giekie and other authorities place it at a ruin now called Kana, twelve miles north of Nazareth. The mother of Jesus was there. Reasons are suggested from the narrative that follows for believing that Mary was related to the family. As Joseph is never mentioned as living after Jesus entered upon his ministry, he is supposed to have died before this time.

      2. Both Jesus and disciples were called. He now had disciples, those called in the few days before; John, Andrew, Peter, Philip and Nathanael.

      3. And when they wanted wine. The Revision says, "When the wine failed." For some cause, perhaps from a larger number of guests than was expected, the wine gave out. In the East, where hospitality is so lavish, this would cause great mortification. The mother of Jesus saith unto him, They have no wine. The solicitude of Mary could hardly be expected from one not a relative, but why she appeal to Jesus? In part, because it was natural speak to him in her perplexity, and in part, likewise, because she hoped he would meet the difficulty.

      4. Woman, what have I do to with thee? These words in our language sound harsh and almost rude, but the term rendered woman was respectful and gentle ( John 19:26 ). This language, partly a rebuke, to Mary, shows very plainly that the Catholic fiction of Mary being immaculate, the "Queen of Heaven," and "the Mother of God," is all nonsensical. Mine hour is not yet come. The hour of his full manifestation, as the divine King of Israel.

      5. Whatsoever he saith unto you, do it. She evidently understood from the manner, if not the words, of his reply that he would relieve the difficulty.

      6. There were set there six water-pots of stone. These water-pots were to supply water for the washings usual at feasts (see Mark 7:4 ). The Jews were regarded ceremonially unclean if they did not wash both before and after eating. See notes on Matt. 15:2. The pots each held about twenty gallons.

      8. He saith, Draw out now, and bear unto the governor of the feast. "He that had made wine that day in those six water-pots does the same every year in the vines. For as what the servants put in the water-pots was changed into wine by the operation of the Lord, just so what the clouds pour forth is changed into wine by the operation of the same law.--Augustine.
      9. When the ruler of the feast had tasted. The ruler of the feast, and the governor of verse 8th , are the same. It was customary to choose, sometimes by lot, a president who regulated the whole order of festivities.

      10. Every man at the beginning doth set forth good wine. The language of the ruler is sportive, but still he states a custom. The best wine was offered when the appetite of the guests was sharpest and most critical. Have well drunk. Not intoxicated, but have drunk considerable. Satan gives his good wine first; so the drunkard finds it; so did the prodigal son. Afterwards he gives the bitter; red eyes, pain, hunger, wretchedness. Thou hast kept the good wine until now. What meaneth Christ making wine? In Palestine there were three kinds of wine: 1. Fermented wines, which, however, were very unlike our fiery liquors, and contained only a small per cent of alcohol. These were mixed with two or three parts of water. The fermented, at first mild, and then diluted with water, was only intoxicating when used in enormous quantities. 2. The unfermented juice of the grape. 3. An intoxicating drink called "new wine" in Acts 2:13 . Whedon says: "We see no reason for supposing that the wine of the present occasion was that upon which Scripture places its strongest interdict ( Proverbs 20:1 Proverbs 23:31 23:31 ), rather than that eulogized as a blessing ( Psa. 104:15 Isa. 55:1 ). Even adopting the view that it was fermented wine, it was totally unlike the fiery and undiluted drinks sold as wines in saloons, used in many families, offered at hotels and wine parties, and even poured out at communion tables. In the use of the usual wine of Palestine there is not the slightest apology for drinking as a beverage the alcoholic drinks which are the curse of our times. With regard to them the only safe rule is "to touch not, taste not, handle not."

      11. Manifested forth his glory. This was the first supernatural manifestation of his divine power; that he by whom all things were made controlled the powers of nature. His disciples believed on him. They already believed, but their faith was made firmer.

      12. After this he went down to Capernaum. From the hilly region of Cana to the low-lying shore of the Sea of Galilee. His mother and his brethren. Catholics and some Protestants have held that these "brethren" were not brothers in the flesh, but kinsmen. The phrase, "his brethren," occurs nine times in the Gospels, and once in Acts. The natural interpretation is always that they were his brothers, sons of Mary. Two places ( Matt. 13:55 Mark 6:3 ) mention his sisters. Had it not been for the dogma that Mary remained a virgin, a dogma that has no foundation in the Scriptures, it would never have been doubted that these "brethren" and "sisters" were her children.

      13. The Jews' passover was at hand. See Exodus, chapter 12 , for institution of the passover. It was celebrated yearly at Jerusalem. This is the first that the Lord attended after he began his ministry, and of this attendance there is no mention in the other Gospels.

      14. Found in the temple. In the Court of the Gentiles, which was within the temple walls. Those that sold oxen and sheep and doves. These were for the sacrifices. The great crowds who came to Jerusalem at this time could not bring victims, and the traffic in oxen, sheep, kids and doves became enormous. It would have been proper enough if it had been conducted at stockyards, but the priests made a monopoly of it and installed it right in the temple. The Court of the Gentiles, "a house of prayer for all nations" ( Mark 11:15-19 ), was filled with cattle, ordure, and the din of traffic. The changers of money. Every Jew paid a half-shekel annually to the support of the temple ( Exod. 30:13 ), but Gentile money was the coin in usual circulation, and this was refused at the temple. These money brokers, agents of the priests, furnished Jewish coin at a heavy charge. Edersheim says that this traffic alone cleared the priests what would be equivalent to about $300,000 a year.

      15. Made a scourge of small cords. Rather as a symbol than for use. Drove them all out. He had the right to cleanse his Father's house and here first asserts his authority. The traffickers fled before his glance, awed by a superhuman majesty.

      16. Make not my Father's house a house of merchandise. How often still the Father's house is so desecrated! This cleansing was a different one from that which occurred three years later at the close of his ministry ( Matt. 21:12 ). 

      17. The zeal of thine house. Quoted from Psalm 69:9 .

      18. What sign? The Jewish officials demand some sign that would demonstrate that he had authority over the temple.

      19-22. Destroy this temple. His own body. The sign that he would give the Jewish nation was his Resurrection. The Jews did not understand him, nor his own disciples, until after he rose from the dead. Forty and six years. It had been forty-six years since Herod the Great began the reconstruction of the temple, and it was not yet entirely completed. When Jesus was on trial before the Sanhedrim, these words were brought up as blasphemy.

      23. Many believed. The miracles wrought that they saw at this time are not recorded. They are alluded to again in 3:2 . These believed that he was a man sent from God, but did not trust in him as the Christ. The nature of their belief is stated in 3:2 .

03 Chapter 3 

Christ and Nicodemus.
SUMMARY.--The Ruler Seeking Jesus by Night. The Necessity of a New Birth. The Birth of Water and of the Spirit. The Son of Man to Be Lifted Up. The Love of God for Man. Condemnation for Unbelief. John at Ænon. John's Testimony.

      1. There was a man of the Pharisees, named Nicodemus, a ruler of the Jews. Nicodemus is named three times by John, and not elsewhere; here; in John 7:50 John 7:51 , where he protests against condemning Jesus unheard; and in John 19:38 John 19:39 , where he aids Joseph of Arimathæa in the burial of Jesus. He was a Pharisee, a member of the Sanhedrim (a ruler), and a rabbi ( verse 10 ).

      2. The same came to Jesus by night. He probably chose the night in order to escape observation. He did not dare encounter the hostility of the priests, filled with rage over the cleansing of the temple, and yet he wished to know more of one whom he believed to be sent from God. Rabbi, we know that thou art a teacher come from God. Nicodemus confesses, not only his belief, but that of his fellow Pharisees and rulers. The miracles of Jesus convinced them, even if they would not admit it, that he was a teacher sent from God. He came for information, and Jesus recognized it in what follows.

      3. Verily, verily, I say unto thee. This form of expression was often upon the lips of Jesus to give emphasis to an unusually solemn and weighty declaration. See Matt. 5:18 . It occurs twenty-four times in John. Except a man be born again, he cannot see the kingdom of God. The term translated "again" is rendered "anew" in the Revision, which is better. It is the great doctrine, so fundamental in the Gospel, of Regeneration, a new Birth, being made a new creature, the same doctrine spoken of in John 1:12 John 1:13 . Nicodemus, like all Jews, supposed that all who were born as children of Abraham would, as Abraham's seed, be citizens of the kingdom, but Jesus shows him that no one can be a new creature in Christ Jesus unless he is born anew. We are born naturally into the kingdom of nature, to live the natural life; if we enter the kingdom of heaven, the kingdom of grace, it must be by a new birth. The doctrine that a man can bury his old sinful life, and begin a new one with the freshness of youthful hope, is foreshadowed in the Old Testament ( Isa. 1:18 Jer. 31:33 Ezekiel 11:19 Ezekiel 36:26 ), and taught in the New Testament ( Romans 6:8 Romans 8:3 Romans 12:2 Romans 6:2 8:3 Galatians 6:15 Galatians 6:16 ).

      4. How can a man be born again when he is old? The question of Nicodemus indicates his surprise, skepticism and misapprehension of what Jesus meant.

      5. Except a man be born of water and of the Spirit, he cannot enter into the kingdom of God. Jesus does not reply directly to the question of Nicodemus, but proceeds to give a more explicit statement concerning the new birth. One must be born of water and of the Spirit. Whatever this may mean, it will be admitted by all (1) that no one is a member of the kingdom of God until he is born again; (2) that the Savior declares the impossibility of one entering who is not born of water and of the Spirit. All agree that the birth of the Spirit refers to the inward, or spiritual change that takes place, and all candid authorities agree that born of water refers to baptism. So Alford, Wesley, Abbott, Whitby, Olshausen, Tholuck, Prof. Wm. Milligan, the Episcopal Prayer Book, the Westminister Confession, the M. E. Discipline, and M. E. Doctrinal Tracts, and also the writers of the early Church all declare. Alford says: "All attempts to get rid of this have sprung from doctrinal prejudices." Abbott says: "We are to understand Christ as he expected his auditor to understand him. John the Baptist baptized both Jew and Gentile as a sign of purification by repentance from past sins. Nicodemus would then have certainly understood by the expression, 'born of water,' a reference to this rite of baptism."

      7. Marvel not that I said unto thee, Ye must be born again. The necessity is implied in the word kingdom. No one born a citizen of England can become a citizen of the United States without complying with our naturalization laws. The kingdom of God has its naturalization laws, and there is no other way of entrance than to be born of water and of the Spirit. We may not understand all the mysteries of the new birth, any more than we do those of the natural birth, but we can understand what has to be done and what is necessary. Two things are needful: the spirit must be renewed; we must be baptized.

      8. The wind bloweth where it listeth, and thou hearest the sound thereof, but canst not tell whence it cometh, and whither it goeth: so is every one that is born of the Spirit. Most commentators have held that this means: "As the wind moves mysteriously, so does the Spirit, and it breathes upon whom it will, effecting the inward change called the birth of the Spirit arbitrarily." This view I believe due to a wrong translation, sanctioned, not by Greek, but by current theology. Let it be noted that: (1) Exactly the same Greek term is rendered "wind" and "Spirit" in this verse. It is a violation of all law that the same word should experience so radical a change of meaning in the same sentence. (2) That the word (pneuma) is not translated "wind" elsewhere, although it occurs scores of times in the New Testament, but is always rendered "Spirit." (3) Another word in the Greek, anemos, is usually used to represent "wind." (4) The erroneous idea creates a confusion of figures. It makes Christ to say: "The wind bloweth where it listeth; so is (not the Spirit, but) every one born of the Spirit." It affirms of him who is born just what is affirmed of the wind, a thing the Savior never did. These facts are sufficient to show that the rendering "wind" is wrong. All we have to do is to translate pneuma here, as is done in the latter part of the verse and elsewhere in the New Testament. The verse then reads: "The Spirit (pneuma) breathes where it pleases and thou hearest the voice thereof, but canst not tell whence it comes nor whither it goes. So (by hearing its voice) is every one born of the Spirit" (pneuma). The meaning is: The Spirit breathes where it wills and you recognize its manifestation by its voice; by the words spoken by men of God as the Holy Spirit gives them utterance. You cannot tell whence the Spirit comes to whither it goes, but you can hear its voice when it does come. So, by hearing the voice of the Spirit, is every one born of the Spirit. He who receives by faith the communications of the Spirit is born of the Spirit. The birth of the Spirit is not the same thing as the gift of the Spirit. To those who are born of the Spirit is given. "Because ye are sons, God hath sent the Spirit of his Son into your hearts, crying, Abba, Father" ( Gal. 4:6 ). Hence, in harmony with the above view, Peter says, "Being born again, not by corruptible seed, but incorruptible, through the word of God, which liveth and abideth forever."

      10. Art thou a master of Israel, and knowest not these things? The question implies that Nicodemus was one of the doctors of the law. These made very arrogant claims of superior knowledge.

      11. We speak that we do know . . . ye receive not our witness. "Ye" includes Nicodemus and all Jews who failed to confess him; "we" includes himself and those who should testify of him by the Spirit.

      12. If I have told you earthly things, and ye believe not. He had spoken of the things that belonged to the kingdom of God on earth, of the new birth. If Nicodemus could not understand and believe this, how would he receive testimony concerning the heavenly kingdom, God, and eternal glory?

      13. And no man hath ascended up to heaven, but he that came down . . . the Son of man which is in heaven. This implies: (1) That he existed before he appeared on earth. (2) That heaven was his true abode. (3) That, on earth, his spirit was in communication with heaven.

      14, 15. As Moses lifted up the serpent in the wilderness, even so must the Son of man be lifted up. The reference is to Numbers 21:4-9 . As the bitten Israelites were healed by looking upon the brazen serpent lifted on high, so the world in sin is saved by looking to Jesus lifted up upon the cross.

      16, 17. For God so loved the world, that he gave his only begotten Son, etc. There is no sweeter verse in the Bible. It declares: (1) That God is love. (2) That he loved the world instead of hating it. (3) That he so loved that he gave his Son. The Son did not come to appease the Father's wrath, but the Father sent him because he loved so well. (4) That he came to keep men from perishing.

      18. He that believeth on him is not condemned. "He that believeth and is baptized shall be saved." Faith in Christ is essential to salvation, because it is the power that leads to obedience to him. Is condemned already. "He that believeth not shall be damned." The unbeliever condemns himself. He is lost and refuses to be saved by Christ.

      19, 20. This is the condemnation. That men refuse the light. Usually it is not evidence, but an honest heart and a sincere desire for truth, that are needed in order to faith. All kinds of evil doers hate the light.

      21. He that doeth truth. Truth has to be lived. He who lives it, lives an honest life sincerely desiring light, will come to the light.

      22. Came into the land of Judea. Left Jerusalem and went into the country districts. Tarried . . . and baptized. The first intimation that Jesus administered the baptismal rite. He did it through his disciples ( John 4:2 ).

      23. And John was baptizing in Ænon near Salim. The site was first identified by Lieut. Conder, of the British Palestine Exploration. He found a village of Ainun near another named Salim, not far from the Jordan, northeast of Samaria, with, as he says (Tent Work, p. 92), "the two requisites for the scene of baptism of a large multitude;--an open space and abundance of water." Prof. McGarvey, who visited it, says: "Pools, well suited for baptizing are abundant." Because there was much water there. This explains, not why John preached at Ænon, but why he baptized there. "Much water" was essential to baptism in New Testament times.

      25, 26. There arose a question . . . about purifying. The Revision says "a Jew," probably a Pharisee who associated baptism with ceremonial purification. From the fact that John's disciples mention Jesus, it is evident that his name came up in the discussion.

      27-29. Ye yourselves bear me witness. They complain of the fact that Jesus baptized and was very popular at this time, but John refers to the witness he had borne ( John 1:20 John 1:29 ), and affirms that each is fulfilling the work "given him of heaven." He that hath the bride. The bride is the Church; the bridegroom is Christ. John, "the friend of the bridegroom," already rejoices in the prospect of the union of the Bridegroom and Bride.

      31. He that cometh from above. Christ, who is, therefore, above and over John.

      32. No man receiveth his testimony. So few at that time that those who received were as nothing in contrast with the others.

      36. He that believeth on the Son hath everlasting life. Eternal life and eternal death turn upon trust in Christ. He who believes on the Son with a heartfelt, obedient faith, a faith that trusts all and surrenders all to the will of Christ, is born again and "hath eternal life." The faith that saves is a faith that moves us to come to Christ. 

04 Chapter 4 

Jesus at Sychar.
SUMMARY.--At Jacob's Well. The Woman of Samaria. The Question of Scared Places. God to Be Worshiped in Spirit. The Samaritans Hear the Lord. Jesus Departs to Galilee. The Nobleman's Son Healed.

      1-3. When therefore the Lord knew, etc. These verses tell why Jesus ended his ministry in Judea, for the present, and departed into Galilee. The Pharisees were becoming jealous of his increasing influence and the time had not come for an open conflict.

      4. He must needs go through Samaria. Because it lay right between Judea and Galilee.

      5. Then cometh he to a city of Samaria. Samaria was the district, embracing the ancient city of Samaria, which lay between Judea and Galilee. The district of Samaria comprised the country formerly occupied by the tribe of Ephraim and the half tribe of Manasseh. When the Ten Tribes were carried to Babylon, the Assyrian king sent in other tribes to occupy the country. These mingled with the Jews left in the country, partly adopted the Jewish worship, but were contemptuously rejected by the Jews when the latter returned from the Captivity. From this time the enmity between the two races was almost bitter, and they had no dealings (see verse 9 ). Sychar. This place was the ancient Shechem, so famous in the early history. It was forty miles north of Jerusalem, and was situated between Mount Gerizim and Mount Ebal, the Mounts of Blessing and Cursing ( Joshua 8:30-35 ). Here Jacob built his first altar ( Gen. 33:18 ); here Joseph was buried in the land given him by his father ( Joshua 24:32 ); and here also the covenant of Israel was renewed with amens to the blessings and curses, after Joshua had conquered Canaan. It was afterwards called Neapolis, and at present a village called Nablous exists with a population of two thousand, about two hundred of whom are Samaritans and preserve their ancient worship. Near to the parcel of ground that Jacob gave to his son Joseph. In this parcel Joseph was buried when Israel came up out of Egypt, his bones having been carried with them in accordance with his dying wish. His tomb is still shown and it can hardly be doubted that his bones really rest in the place pointed out.

      6. Now Jacob's well was there. It is still seen by the traveler, cut through the solid rock, between eight and nine feet in diameter, and about seventy-five feet deep, though partly filled with rubbish. Jesus . . . wearied . . . sat thus on the well. The wells were usually curbed around with stone and covered. On this curb the Savior sat sheltered from the sun at noon, the sixth hour being twelve o'clock.

      7, 8. There cometh a woman of Samaria. A Samaritan woman of the city of Sychar. Why she should come so far from the city for water is a matter of conjecture.

      9. How is it that thou, being a Jew, askest drink of me? She saw by his dress, appearance, and the direction whence he came that he was of the Jewish race. The antipathy between the Jews and Samaritans was so bitter that they were never wont to ask any hospitable rite. The woman's reply is not a refusal of the Lord's request, but an expression of astonishment that a Jew should ask a favor of a Samaritan.

      10. If thou knewest the gift of God, and who it is that saith to thee, Give me to drink. The great gift of God is not water, not even peace of soul, but Christ himself, God's "unspeakable gift," "God gave his only begotten Son." Had she known, the Savior declares, Thou wouldest have asked of him, and he would have given thee living water. Observe: (1) That Christ asks a favor in order to confer a greater one. (2) The well and the water suggest the thirst of the soul and the waters of life. Living water. Water of life. The woman thought he meant running water.

      11. Sir, thou hast nothing to draw with, . . . whence then hast thou that living water? She was deeply impressed by his manner and his words, but she fails to rise above the material meaning of his words.

      12. Art thou greater than our father Jacob? The question indicates still further her dawning conviction of the greatness of the stranger. It was from Joseph, the son of Jacob, that the Samaritans claimed descent. Jesus spoke of giving living water; Jacob, their great ancestor, had given this well.

      13. Whoever drinketh of this water shall thirst again. Her own experience would confirm his words. Nothing earthly satisfies long.

      14. Whosoever drinketh of the water that I shall give him shall never thirst. The water of which he speaks is a gift which he gives to humanity. It is not given to him, but is his own gift. His language is always that of the Son of God. He says, "I am the life;" "Come to me, ye that labor and are heavy laden, and I will give you rest;" "I am the bread of life;" "He that believeth on me shall never thirst."

      15. Sir, give me this water, that I thirst not. The mysterious words of the Jewish stranger she cannot yet understand, but she is deeply stirred, and one thing seemed plain--if she could have this water she would thirst no more.

      16. Go, call thy husband, and come hither. The woman has asked for the water; before she can receive it she must be fully conscious of her sinfulness. Hence Jesus makes a demand that will recall her past life.

      17. I have no husband. The words have their designed effect. She has a man, but not a husband.

      18. Thou hast had five husbands; and he whom thou now hast is not thy husband. She had been married five times; the easy divorce laws of the age, permitting a "divorce for any cause," would allow many changes without the death of either party. Some of her husbands may have died; a part were almost certainly divorced. Her sixth alliance did not have even the apology of such a marriage.

      19. Sir, I perceive that thou art a prophet. Every word that Jesus had uttered had excited her wonder more and more, and when he lifted the curtain off her life, she was convinced at once of his superhuman knowledge.

      20. Our fathers worshipped in this mountain; and ye say, that in Jerusalem is the place where men ought to worship. Partly to turn attention from her sinful life, and partly to have him settle a great controversy, she appeals to him to say where men ought to worship God. The Jews went up to Jerusalem to the temple. The Samaritans built their temples on "this mountain," Mt. Gerizim. Note that the woman worshiped there because "our fathers" did. The "fathers" were wrong. Many now keep up infant sprinkling and other corruptions because their "fathers" practiced them.

      21. The hour cometh, when neither in this mountain, nor yet in Jerusalem. Now comes the announcement of one of the grandest truths revealed by Christ, that the place is immaterial; that true, spiritual worship is essential.

      22. Salvation is of the Jews. In the controversy between the Jews and Samaritans, the former were right on the great issue. The Samaritans worshiped, but knew not what they worshiped, because they rejected the prophets who would have directed them.

      23. The hour cometh, and now is, when the true worshippers shall worship the Father in spirit and in truth. The time is at hand, says the Lord, when a worship of forms, or at holy places, will not meet the demands of the Father. He must be worshiped with the heart, in spirit and in truth. Spiritual worship can be offered in any land, wherever the soul can humble itself before God.

      24. God is a Spirit. Rather, "God is Spirit." This declaration is fundamental. Since he is Spirit, he must receive spiritual worship, and is everywhere present.

      25, 26. I know that Messias cometh, which is called Christ. Her heart had been made lighter with the great hope of the world. The words of Jesus Christ carried her thoughts to that hope. He had told her much; the Messiah would tell her all things, and give light on every dark question. She perhaps began to suspect that Jesus was the Messiah. The admission that Jesus makes, I am he, is the first recorded.

      27. Upon this came his disciples, and marvelled that he talked with the woman. His disciples had left him alone at the well, while they went to the village of Sychar to buy food. They wondered that he should talk with a woman, and especially with a Samaritan woman. It was considered by the Jews indecorous to talk with a woman in public, and the rabbins held that to talk with such an inferior creature was beneath the dignity of a doctor of the law. This illustrates the state from which woman has been lifted by the Gospel.

      29. Come, see a man, which told me all things that ever I did. He told her some things about her own life, and conscience had told her more. She felt that all was known to him, and naturally exaggerates by saying, "He told me all my life."

      32. I have meat to eat that ye know not of. "Man shall not live by bread alone." The Lord who could go forty days in the wilderness without food, in the exaltation of the soul caused by his baptism and the descent of the Holy Spirit, would forget the hunger of the body also, when he was pouring out the water of life to a poor, thirsty soul.

      33. Hath any man brought him aught to eat? They cannot think of spiritual food, heavenly manna, bread of life. Yet, long before, the prophet had spoken of this food and had said, "Ye that have no money, come, buy bread, and eat."

      34. My meat is to do the will of him that sent me, and to finish his work. "Meat" in the Scripture means, not only flesh, but any kind of food. The Savior declares that to do the will of God is food to him. It is enjoyment and strength. It does not weary, but refreshes.

      35. Say not ye, There are yet four months, and then cometh the harvest? Harvest began about the middle of April in Palestine. The time when the Savior spoke would then be about the middle of December. But the harvest of souls was ripe already. Lift up your eyes. No doubt he pointed to the Samaritans now flocking out to see him ( verse 39 ). 

      36. He that reapeth receiveth wages. The figure is kept up. The reaper in the harvest fields receives wages, and so shall those who reap the harvest of souls; not earthly pay in money, or fame, or position, but the happiness of doing the noblest work, and beyond, the crown of life shining with stars.

      37. One soweth, and another reapeth. This was a common proverb, growing out of constant human experience, true of worldly and spiritual things. How often has the patient pastor sowed, and then the evangelist has reaped in a meeting the results!

      38. I sent you to reap that whereon ye bestowed no labour. The verb "sent" is past, and refers to some event before the present incident. The disciples had baptized multitudes, "more disciples than John" ( chap. 4:1 ); so many that John's disciples reported "all men come unto him" ( chap. 3:26 ). They had baptized these ( 4:2 ), reaping the fruit of John's labors.

      40. So when the Samaritans were come. They insisted that he should tarry with them. A strange invitation for a Samaritan village to give to a Jew. It was also a strange thing for a Jewish teacher to accept the invitation.

      41. Many more believed because of his own word. They saw and heard for themselves.

      42. Know that this is indeed the Christ, the Saviour of the world. To the woman Jesus had said that he was the Christ. Now, by his teachings, many months before Peter's confession, the Samaritans pronounce him the Christ, the Savior, not of Jews only, or Jews and Samaritans, but of the world.

      46. And there was a certain nobleman, whose son was sick. The Greek word translated "nobleman" is Basileukos, from Basileus, a king, and implies one connected in some way with royalty. It may have been Chuza ( Luke 8:3 ), Herod's steward. 

      47. Besought him that he would . . . heal his son. Note that: (1) The nobleman has already "faith as a grain of mustard seed" in Jesus; (2) that faith moves him to seek the aid of Jesus; (3) to make sure of his help he comes in person, instead of sending servants; (4) while he thought he could heal his son, he did not comprehend that it could be done unless Jesus came to where he was; (5) he thought it would be too late if the son died before his coming. His faith way very imperfect.

      48. Except ye see signs and wonders, ye will not believe. The nobleman, in his sore distress, had some faith, caused only by the fame of the "signs and wonders" wrought. His faith was still imperfect, far below the holy trust of the Samaritans. He is the type of a class whose belief depended on outward signs.

      50. Go thy way; thy son liveth. These words were spoken like the Son of God. There was no hesitation; no doubt. The manner of the Lord at once carried conviction to the heart of the sorrowing father.

      The miracle is a notable instance of our Savior not quenching the smoking flax, just as his reproof of the Samaritan woman was of his not breaking the bruised reed. The little spark of faith in the breast of this nobleman is lit up into a clear and enduring flame for the light and comfort of himself and his house.--Alford.
05 Chapter 5 

Jesus in Jerusalem.
SUMMARY.--At Bethesda. The Man with the Infirmity Healed. The Jews Complain That the Sabbath Was Broken. The Jews Seek to Slay Jesus. He Rebukes Them. Predicts His Own Death and Resurrection. Also the Resurrection of All. The Testimony of John; of Moses.

      1. There was a feast of the Jews. Probably the second passover attended by the Lord after his ministry began. Such is the view of Irenæus, Eusebius, Lightfoot, Neander, Gresswell, Andrews and Dr. Wm. Milligan. 

      2. There is at Jerusalem . . . a pool. Its supposed site is still shown, but is uncertain. Five porches. Shelters for the sick.

      3, 4. In these lay a great multitude. All that follows the word "withered" in the third verse and all the fourth are wanting in the best MSS., and are evidently an interpolation.

      5. And a certain man was there. With many others who thought the water had a healing power. His infirmity was probably paralysis.

      6. Wilt thou be made whole? Jesus observed him and asked the question to arouse his attention.

      7. I have no man, when the water is troubled, to put me into the pool. His answer reveals the ideas that prevailed. The water was agitated at intervals, probably by an intermittent spring, and they supposed that the first one to enter after would receive the benefit. Only one could be healed at a time. No doubt many were, even without a miracle. In nervous diseases, faith is the great healing power.

      8. Rise, take up thy bed, and walk. Then came the command to rise and walk. He spoke with an authority that compelled obedience.

      9. The man was made whole. Observe the process: (1) Christ addresses the man; (2) he commands; (3) the man obeys. It is the obedience of faith. (4) In the act of obedience he is healed. Christ is the healer, but he is healed by the obedience of faith.

      10. The Jews therefore said unto him. "Therefore" points to the fact that he was carrying his bed on the Sabbath day. The term "the Jews" does not refer to the people, but to the authorities. John always uses it to signify, not the multitude, but the rulers. The man was officially stopped and questioned. The bearing of burdens on the Sabbath was forbidden, not only by Jewish tradition, but by the law. See Exod. 31:13 Jer. 17:21 and Neh. 13:15-19 Jer. 17:21 and Neh. 13:15-19 .

      11. He that made me whole said unto me. The defence of the man is that he was ordered to do it. He knew not who had healed him. 

      14. Sin no more, lest a worse thing come unto thee. His own sins, thirty-eight years before, had brought on this infirmity. What was their nature we are not informed, but we know that often our fleshly ills can thus be accounted for.

      15. The man departed, and told the Jews that it was Jesus. The second time he saw him he learned that it was Jesus.

      16. The Jews persecute Jesus. The word is literally rendered "pursued Jesus." At once they hunted Jesus and attacked him. They did not at first seek to slay him. This is omitted in the Revision and does not appear in the old MSS. But the officials now come to Jesus to learn why he has done this act.

      17. My Father worketh hitherto, and I work. The answer of Jesus to his accusers goes to the very root of the matter. The basis on which the Sabbath rested was that God had ceased his creative labors on the seventh day. Jesus shows that God's rest was not idleness. The Father had continued his works of love and mercy. He worked in these works right on till Jesus came; "now," says the Son, "I work as my Father works. There is no suspension on the Sabbath of works of benevolence and mercy." The Father's example is the pattern given to direct man.

      18. Because he not only had broken the Sabbath. The Pharisees were horrified, not only at what they deemed the breaking of the Sabbath, but at the high ground on which the Lord placed his defence. But said also that God was his Father. This high claim seemed to them blasphemous.

      19-21. Then answered Jesus. To their charge of blasphemy. He shows that there is the closest co-operation between the Father and Son. What the Father does the Son will do, even to the extent of giving life to the dead. 

      22, 23. That all men should honour the Son. Three "fors" occur in the 20th, 21st and 22d verses , all stating the exaltation given to the Son.

      24. Hath everlasting life. The conditions of eternal life are: (1) Knowledge of the Son; (2) belief upon him; trust in him. These are necessary before he can be accepted.

      25-27. The dead shall hear the voice. Those spiritually dead, as well as those in their graves. They shall hear, and the Son will bestow upon them eternal life. For the Son hath, by the will of the Father, life in himself and can bestow it. He is also judge, because he is the Son of man, a judge who shares the nature of the judged.

      28-31. Marvel not at this. That he should execute judgment. Those in the graves shall hear his voice and come forth to judgment; the good, to the resurrection of life; the evil, to the resurrection of damnation; the one to life eternal, the other class to condemnation. Can do nothing of myself. Apart from the Father.

      32. There is another that beareth witness of me. John is meant.

      33. Ye sent to John. See 1:19-38 . 

      36-38. I have greater witness. His works given of the Father, the Father's voice at baptism, and the Scriptures, which are the Father's word. Have not his word abiding in you. If they had they would believe upon him of whom that word did speak.

      39-41. Search the scriptures. Rather, as in the Revision, "Ye search the Scriptures" for eternal life. Yet they were full of testimony of Christ. Yet they turned away from him who is the life of whom their Scriptures spoke. I receive not honour from men. This perhaps is a reply to some expression of disapproval on their part.

      42, 43. I know you. He read their hearts. If another shall come. Some false Christ.

      44. How can ye believe? This verse shows that unbelief is due to the moral condition.

      45-47. There is one that accuseth you. Moses, whose testimony they failed to accept. If they rejected the testimony of Moses, whom they professed to reverence, how could they believe him of whom Moses spoke? 

06 Chapter 6 

Christ, the Bread of Life.
SUMMARY.--The Five Thousand Fed. The Multitude Seek to Make Jesus a King. Jesus in the Mountain Alone. The Disciples in the Storm. Jesus Comes to Save in the Storm. The Discourse in the Synagogue of Capernaum. The Bread of Life.

      1. After these things. Not immediately after, but at a later period. It was probably nearly two years after the miracle at the pool of Bethesda. Jesus went over the sea of Galilee. The scene of his ministry had changed from Jerusalem to the inland lake, or sea, around which he loved to linger. John cites the fact that it was also called the Sea of Tiberias. The latter name was then better known to Gentile readers.

      2-13. And a great multitude followed him. The miracle of the Feeding of the Five Thousand, which follows, is the only miracle of the Savior recorded by all the four Gospels. It is found in Matt. 14:13-21 Mark 6:30-44 Luke 9:10-17 . From a comparison of the accounts we learn that it took place after the death of John the Baptist, and hence as late as the third year of our Lord's ministry. For notes see Matt. 14:13-21. We gain from John the information that it occurred near the passover, that is, in the early spring, about one year before the death of the Savior. Gather up the fragments that remain. God does not allow wastefulness. Nature wastes nothing, not an ounce of matter. It is the waste of man that causes want. There is food enough for all. The waste of our nation is appalling;--$800,000,000 per year in liquor; $200,000,000 on tobacco, besides all the extravagance of life. Christ bids us save; save the fragments. It is by wasting the fragments that the great wastes occurs. 

      14. This is of a truth that prophet. The long expected prophet, foretold in Deuteronomy 18:15 Deuteronomy 18:16 , and referred to by the delegation sent to visit John the Baptist ( John 1:21 ). This expected prophet was to be the king of Israel, the head of the kingdom of God on the earth. In other words they said: "This is the Christ."

      15. Perceived that they would come and take him by force, to make him a king. Convinced that he was Christ, they sought to proclaim him king, to raise his standard, and establish his government. To escape their well meant efforts Jesus retired to a mountain alone. We learn elsewhere that he went to pray.

      16-21. His disciples . . . entered into a ship. For notes on this storm on the sea, and the Lord coming to his disciples in the storm, see Matt. 14:22-31. Compare Mark 6:46-54 . It is I; be not afraid. This is the gospel message of peace, on the ground--the simple ground--"It is I." Christ's presence is peace to the soul. How often has he to speak this word of encouragement, even to his own! almost always when they are brought suddenly, or in an unusual way, face to face with him!

      22. The day following. The day after the miracle, when five thousand were fed, and after the night storm on the sea of Galilee. "The people who had stood on the other side and been fed," remained awhile because there were no other vessels, and the more willingly, because they saw that Jesus had not gone with his disciples.

      23. There came other boats from Tiberias. Tiberias was the largest city on the sea, built by Herod, and named after Tiberius Cæsar. Herod Antipas usually occupied it as his capital.

      24. Came to Capernaum, seeking for Jesus. As they did not see the Lord longer on the eastern shore, they sought him at the place where he made his home.

      25. Rabbi, when camest thou hither? He had not crossed the sea with his disciples; he had not come with them; how and when did he come? The day was the Sabbath, they had sought him in the synagogue, the question was asked there, and the discourse that follows was spoken there (see verse 59 ).

      26. Ye seek me, not because ye saw the miracles. The Savior reveals to them the true motives which induced them to seek him. Henry says: "Not because he taught them, but because he fed them; not for love, but for loaves. Thus do all who seek in religion secular advantages and follow Christ for the sake of secular preferments." People are more clamorous for earthly bread, than anxious concerning food for their souls.

      27. Labour not for the meat which perisheth. The Savior does not prohibit laboring for food, but making the acquisition of food and worldly things the leading object of life. He means: Do not manifest a chief anxiety for bodily food, for the food that perishes with the using, but rather seek the meat which endureth unto everlasting life. The food of the soul; the Bread of Life. Him hath God the Father sealed. Sealing is the mark of approval, of authority. A legal document must bear the seal of the State to give it force. The Father had commissioned, authorized, and stamped his seal upon the work of the Son. His miracles were a divine seal.
      28. What shall we do, that we might work the works of God? These seekers of Christ are eager for more information. He had bidden them work for the food of eternal life. What works then shall they do that they may please God and receive the divine gift?

      29. This is the work of God, that ye believe on him whom he hath sent. They are startled by hearing that to please God the first requirement is faith in Christ. This is "the work of God" that pleases him. "Without faith it is impossible to please God." It is not works, but one work, that is required, a faith that would enable them to lay hold upon him who is the Bread of Life. From such faith would spring a Christlike life. 

      30. What sign shewest thou then, that we may see, and believe thee? He had pointed to himself as the object of faith, making his claim, such as had never been made by mortal man. He had spoken of his seal, or sign. They ask now for a sign.

      31. Our fathers did eat manna in the wilderness. He may have fed a few thousands on the day before, but what was that to feeding of the whole host of Israel for forty years in the wilderness? Is he as great a leader as Moses, in whose time the manna fell?

      32. Moses gave you not that bread from heaven. It was not Moses, with whom they were disposed to compare him, who furnished the manna in the wilderness, but the Lord ( Exod. 16:15 ). He still feeds the Israel of God on its way to the heavenly Canaan. My Father giveth you the true bread from heaven. The true bread is for the soul instead of the body. It satisfies the soul's hunger and keeps it alive. The Father gives it by sending the Son, the true bread of Life. Of the true bread the manna was a type.

      33. The bread of God is he which cometh down from heaven. He here defines the marks of the true bread: (1) It comes from heaven; (2) It bestows life upon the soul and sustains it; (3) It is for the world, not for a single race.

      34. Lord, evermore give us this bread. One cannot fail to see the resemblance to the case of the woman of Sychar. Compare the Lord's teachings there ( John chap. 4 ) on the Water of Life.

      35. Jesus said unto them, I am the bread of life. They ask for this bread. He answers, it is here; I am that bread. The work of God is that you receive it by believing upon him whom he hath sent. He that cometh to me shall never hunger. He that cometh shall not hunger; he that believeth shall not thirst. It is thus shown that faith is the power that brings us to Christ. We come to him by believing.

      36. I said unto you, That ye also have seen me, and believe not. They had asked a work in order that they might believe, which was a confession of their unbelief. They ask for the bread of life, but they can only partake of it by believing in him. He therefore points out the one obstacle to obtaining what they had asked for.

      37. All that the Father giveth me shall come to me. Christ here, as elsewhere, shows that the power is of the Father. The Jews may reject him, but all whom the Father gives, of every race, will come to him. Christ is God's gift to men, but the believers are his gift to Christ. "The gift of the Father must not be understood of a predestinating decree. Here, and in other passages, when we read of God giving his Son to his people it is the moral and spiritual state of the heart that is thought of under the word. This state of heart by which they are induced to listen to the voice of Jesus is due to God alone.--Schaff. God's chief agencies for preparing the heart are his providences, Christian influences, and "the sword of the Spirit, the Word of God."

      38. For I came down from heaven, not to do mine own will. Christ will refuse none who come to him; all such are given by the Father and he came to do the Father's will.

      39, 40. This is the Father's will. The Father's will is that "every one who sees the Son and believes upon him," thus coming to, following and abiding in him, shall have eternal life, and that in the resurrection day Christ shall raise him from the grave. These verses show, (1) That there is not any secret decree of election. The will of the Father applies to every one who believes upon the Son. (2) The condition of eternal life is a faith that leads to and appropriates Christ; that makes him the Lord of the soul. (3) Christ hath brought to light immortality. He is the "resurrection and the life."

      44. No man can come to me, except the Father . . . draw him. Their obstinacy and unbelief ( John 6:41 John 6:42 ) called out this. Two things are needful to come to Christ, the human will to come and the divine drawing (see John 5:40 Matt. 23:37 Rev. 22:17 ). God "draws" by the gospel. "It is the power of God unto salvation" ( Rom. 1:16 ). If our will consents, so that we yield to the drawing, we will come to Christ.

      45. They shall all be taught of God. Thus God "draws," and those who have heard and learned, come to Christ.
      46. Not that any man hath seen. They are drawn by hearing the word, not by seeing. 

      50. May eat thereof, and not die. Eternally. The Bread of Life, our Crucified Lord, is appropriated (eaten, made our own) by faith.

      53-56. Except ye eat of the flesh of the Son of man, and drink his blood. Appropriate these by faith. Whosoever by faith trusts in the death of Christ and is "baptized into his death" ( Rom. 6:3 ), spiritually partakes of the body and blood of Christ. So does he also who eats in loving remembrance of him the emblems that represent his body and blood. Verse 63 shows that his words must be taken in a spiritual rather than a literal sense. My flesh is meat indeed. Food indeed; for the soul, hence partaken of by faith. Dwelleth in me. See Rom. 6:1-8 .

      57. The living Father. Who is the fountain of all life.

      58. This is that bread. Himself. He probably laid his hand upon himself as he spoke.

      59. These things said he in the synagogue. In the ruins, called Tel Hum, supposed to be those of Capernaum, are found those of a synagogue known to have been erected in the Herodian period by its style of architecture. There is ground for believing that this is the one erected by the centurion that "loveth our nation" ( Luke 7:5 ), and in which Christ spoke.

      60. This is a hard saying. About eating and drinking his flesh and blood. They could not comprehend. 

      62. If ye shall see the Son of man ascend? He points forward to a greater marvel than the one that now staggered before them, the Ascension of the Son of man.

      63. It is the spirit that quickeneth. We may paraphrase this verse thus: I shall ascend to heaven so that my body cannot be literally eaten; the flesh literally profits nothing. It is the spirit that makes alive. The spirits of men must feed upon me by faith, that they may be made alive. My words are spirit and life. He who feeds upon them will be made alive.

      65. No man can come unto me. See note on verses 44, 45.

      66. Many of his disciples went back. They stumbled over the remarkable declarations of this chapter. They had no genuine faith.

      68, 69. To whom shall we go? If we should turn from Christ, to whom should we go? Peter's confession here is of the same purport as that at Cæsarea Philippi.

      70. One of you is a devil. A demon, in the original; diabolical, or under the influence of the evil one.

      Notice in this remarkable discourse the progressive thought: (1) In verse 33 the Lord announces the Bread of God that giveth life to the world. (2) In John 6:48 John 6:50 He declares that he is the Bread of Life. (3) Verses 6:51-56 show that the Bread of life must be eaten by partaking of his flesh and blood. (4) Verse 63 shows that this is done spiritually, by the spirit feeding upon his life and words. 

07 Chapter 7 

Jesus at the Feast of Tabernacles.
SUMMARY.--The Unbelief of the Brethren of Jesus. He Goes to the Feast of Tabernacles. He Teaches in the Temple. The Discussions Among the People. The Pharisees Send Officers to Take Him. The Last Day of the Feast. The Report to the Officers.

      1. After these things. The events narrated in the last chapter. About six months of the ministry in Galilee intervened between the feeding of the Five Thousand and the Feast of Tabernacles. During this interval the Lord kept away from Judea on account of the enmity of the authorities there.

      2. Now the Jews' feast of tabernacles was at hand. It fell in the month Tizri, covering part of September and of October, and lasted for a week. It was one of the three feasts that all Jews were expected to attend.

      3. His brethren said unto him. His brothers. John 2:12. Depart hence, and go into Judea. A long time had passed since he had been at Jerusalem, and these brethren wished him to show his mighty powers there.

      4. If thou do these things. These brethren still were doubters. He differed so from their idea of the Christ that they could not understand him, and they hoped that at Jerusalem he would be made manifest. They afterwards became believers.

      6. My time is not yet come. For the full manifestation of himself. This required his death and resurrection.

      7. The world cannot hate you. Because then it would hate its own, but it hated him because he rebuked its sins. They were of the world; he was not.

      8. I go not up yet. He does not say that he will not go, but he will not go yet. He did not wish to go in the great multitude of pilgrims that were en route, as there were reasons why he should go quietly.

      10. But as it were in secret. After the crowds had gone, so that he could travel privately. The multitudes hung upon him and had sought to make him a king. In Galilee he was very popular at this time. His popularity intensified the enmity of "the Jews."

      11-13. The Jews sought him. "The Jews" in John almost always means the ruling class at Jerusalem. The people means the masses of the Jewish nation. The people were divided in opinion, but dared not express themselves openly until they saw what course the Jews would take. 

      14. About the midst of the feast. The middle. It lasted eight days in all. Jesus seems to have appeared unexpectedly in the temple, engaged in teaching.

      15. How knoweth, etc.? The Jewish rulers were astonished at his learning, since he had never attended the great schools of their doctors.

      16. My doctrine is not mine. This is an answer to the question of verse 15 . His knowledge came not from man, but from God.

      17. If any man will do his will, he shall know of the doctrine. The Common Version is ambiguous. The Revision is clear: If any man willeth to do, etc. The difficulty is in the way of the Jews recognizing the teaching of Jesus as divine, was that they were not willing to do God's will. This spirit of disobedience is the source of most, if not all, skepticism. Unbelief is due, not to the head, but to the heart. He who in his heart says, "Thy will be done, give me light and I will walk in it," will find that Christ is just the teacher demanded by his soul, and that the gospel meets his soul's want. Jesus will so meet the wants of his soul that he will be satisfied and will know the doctrine, that it comes from him who made the soul. The great German poet, Heine, was a scoffer until old and tortured with chronic disease. Then he said: "I have discarded my proud philosophy and learned to trust in the consolations of religion." He had no more outward evidence than before, but his heart had changed.

      19. Did not Moses give you the law? Yet they were seeking to kill him in violation of the law which they professed to keep.

      20. The people answered. Not "the Jews," but the masses. They did not then know that the rulers were seeking his death, and hence rebukes such a suggestion. Thou hast a devil. Such a mistake must be due to the whisper of a demon, they thought.

      21. I have done one work. He goes back to the cause of the enmity of the rulers, the healing of the impotent man at the pool of Bethesda on the Sabbath day, about eighteen months before (see chap. 5 ).

      22-24. If a man on the sabbath day, etc.? The argument is this: You blame me for healing an impotent man on the Sabbath; yet you break the Sabbath to circumcise a child if the eighth day after its birth falls on the Sabbath. You say that the law of circumcision was given to Abraham, is older than the Sabbath law, and must be kept if the Sabbath is to be broken. Now the law of love and mercy is older than Moses; why find fault if it is kept on the Sabbath? They should judge righteously, instead of by outward appearances.

      25-29. Some of them of Jerusalem. Citizens who understood the purposes of the rulers, of which the visitors were ignorant. Do the rulers know, etc.? As they did not seize him according to their purpose, the question arose what had changed the mind of the rulers. Had they found out that he was the Christ? Howbeit we know . . . whence he is. The Jews had an idea, due probably to Dan. 7:13 , that when the Messiah came no one would know from whence he came. Ye know whence I am. This is a reply to their assertion that they did. If they really did they would know that he came from God. They did not even know God, or they would know him whom God sent.

      30. They sought to take him. "They of Jerusalem" angered because he said they did not know God. This was the attempt of a mob, not an official act.

      31. Many of the people believed. Not intelligently, but that he was a teacher sent from God, and possibly the Christ. Compare John 3:1 John 3:2 .

      32. The Pharisees heard. The bitterest enemies of Christ. When they heard that the people were believing, they thought it time for action, so the Pharisees and chief priests, that is, the Sanhedrim, sent officers to seize him. This was an official act, the first official attempt of the Sanhedrim to take Jesus. They had purposed it before, but had not taken action.

      33-36. Yet a little while I am with you. Aware of the counsel of the rulers, he foretells his death and return to heaven. Where I am, ye cannot come. Not while on earth, neither after life is over, if they die in their sins ( 8:21 ). The Jews did not comprehend his words, plain as they are to us. 

      37. In the last day. Probably the eighth day, possibly the seventh. The eighth was a day of holy rest added to the seven days of the feast. If any man thirsteth, let him, etc. Jewish writers say that water was brought every day of the feast in a golden pitcher from the pool of Siloam and poured upon the altar. It is thought that it was when this water was poured out that Jesus cried out, and pointed to the living water.

      38. He that believeth on me, as the scripture hath said. Notice that "believing" corresponds to "coming" in the preceding verse , showing that faith is the means that brings us to Christ. The reference is not to any single passage, but to the spirit of the Scripture, notably such passages as Isaiah 55:1 Isaiah 58:11 Psalms 36:8 Psalms 36:9 . Out of his belly shall flow rivers of living water. Christ is the living water; he who believes upon Christ has Christ formed within him, and hence must become a fountain to dispense the living water whatever he goes.

      39. This spake he of the Spirit, which they that believe on him should receive. This declaration of John makes the second chapter of Acts the best commentary on the preceding verse . Luther says: "So St. Peter, by one sermon on the day of Pentecost, as by a rushing of water, delivered three thousand men from the devil's kingdom, washing them in an hour from sin, death and Satan." Because Jesus was not yet glorified. Let it be noted, (1) That the Holy Spirit was not given until after the death and ascension of Jesus. (2) The disciples of Christ did not become "fountains of living water" until the Holy Spirit was sent. This marks Pentecost as the beginning of the preaching of the gospel authoritatively by his disciples.

      41-44. Others said, This is the Christ. Others asserted that he was the Christ. The opponents denied this, and based their opposition, not upon his character, or his teaching, but upon the fact that he came from Galilee. They did not know that he was born at Bethlehem, according to the prophecies ( Micah 5:2 ). The seed of David. See Isa. 11:1 Jer. 23:5 Psa. 89:36 . 

      45. Then came the officers to the chief priests and Pharisees. These were the temple police, Levites under the direction of the chief priests. In verse 32 we are told that the chief priests, instigated by the Pharisees, had sent the officers to arrest him.

      46. Never man spake like this man. The only answer the officers could make to the demand why they had not carried out orders was, "Man never spake like this man." The multitude had not overawed them, but the words of Christ.

      47, 48. Then answered the Pharisees, . . . Have any of the rulers, etc.? The Pharisees charge the officers in language of scorn. By rulers are meant the Sanhedrim. In the matter of deciding on the claims of the Messiah they hold that the judgment of the "rulers" must be decisive. They were not probably aware that Nicodemus was really a secret believer, and that another "senator," Joseph, would reveal himself at the proper time.

      49. This people . . . are accursed. The argument was "Not the Sanhedrim, but the rabble are the believers upon him. They are utterly ignorant of the law and are accursed. On account of their ignorance they are easily led astray."

      50-52. Nicodemus. See John 3:1. Dost our law judge, etc.? Of course it did not, but for him to say a word in defense of justice brought the charge that he was a follower of the Galilean. Out of Galilee ariseth no prophet. The rulers in their rage make a false statement. Jonah ( 2 Kings 14:25 ), Elijah ( 1 Kings 17:1 ) and Nahum ( Nah. 1:1 ) were all of Galilee.

08 Chapter 8 

Christ Teaching in Jerusalem.
SUMMARY.--The Woman Taken in Adultery. The Light of the World. The Father's Witness. Freedom by the Truth. Abraham's Seed. The Son of Man before Abraham.

      1. Went unto the mount of Olives. For the night, as he was wont to do the last week of his life.

      3. The scribes and Pharisees. The scribes were theologians. They brought this woman to Jesus for trial to see what he would decide, and to criticise him. They wished grounds for charges ( verse 6 ).

      5. Moses . . . commanded. See Deut. 22:22 , and Lev. 20:10 .

      6. Jesus stooped down, and . . . wrote. As though to say he understood their purposes and would pay no attention to them. This is the only time in the New Testament that our Lord is described as writing.

      7-9. He that is without sin among you. When they persisted, saying, What sayest thou? he said what was an awful rebuke. They knew that he knew their lives, that they were as guilty as the woman they had brought. They forgot the demand of Moses ( Deut. 17:5-7 ) that the witnesses should cast the first stone, and his answer was like a bolt of lightning. Covered with shame, when he stooped and wrote again, they went out one by one.
      11. Neither do I condemn thee. Here is mercy. Go, and sin no more. Here is admonition; the condition of her final pardon. He is very merciful, but does not excuse sin.

      12. I am the light of the world. He then began his discourse to the people assembled. See notes on Matt. 5:14 and John 1:7-10.

      13, 14. My record is true. The Pharisees disputed this. Ordinarily the testimony of a man that he is sent from God is insufficient. He may be deceived, or a deceiver. But Jesus could not be deceived, for he knew all things; nor a deceiver, for he was Truth. Besides, he had other testimony ( verse 18 ).

      15. Ye judge after the flesh. According to appearances. I judge no man. He lets their lives and consciences judge them.

      17. It is written in your law. Deut. 19:15 . Observe Jesus says not our, but your law.

      18. The Father . . . beareth witness. By the prophets, by the works that Jesus does, by his voice at the baptism, and by John the Baptist.

      19. Where is thy Father? Asked in scorn, because he said "the Father beareth witness of me." If ye had known me, ye should have known my Father. The knowledge of Christ leads to a knowledge of the Father. See John 14:8 .

      20. These words spake Jesus in the treasury. Of the temple. See notes on Mark 12:41 and Luke 21:1 .

      21. Whither I go, ye cannot come. Because they shall die in their sins, and he will return to heaven, where the sinner cannot enter.

      22. Will he kill himself? They understood that he referred to his death, but parried the thought that he would die at their hands. Their words were partly mockery.

      23, 24. I am from above. He shows more clearly that he returns to heaven, where they never can enter on account of their sins. This leads them to ask:

      25. Who art thou? No doubt asked with a sneer; hence, he only refers them to his past words. 

      28. When ye have lifted up the Son of man. Lifted him up on the cross. His "lifting up" would be the means of breaking down unbelief. We can see how this was verified. In fifty days after he was lifted up three thousand believed in a single day, and the work of faith went on until the civilized world acknowledged him as King.

      29. The Father hath not left me alone. The Father was with him. He was with him and in him. He was "the brightness of the Father's glory." He did those things that please him, and God was with him.

      30. Many believed. That he was a divine teacher.

      31. If ye continue in my word, then ye are my disciples indeed. They "believed on him," but their faith was not yet made perfect by obedience. Hence he adds the condition of discipleship. Their belief must move them to accept his word and obey it. There is a condition, continue in my word; a promise, shall be my disciples.
      32. And ye shall know the truth. Disciples are learners. Their object is to know the truth. The way to know the truth is to obey the truth. The truth shall make you free. The Gospel obeyed, frees--frees from the yoke of Satan, from spiritual task-masters, from fear, fills the soul with hope and the free spirit of a son who serves the Father from love.

      33. We be Abraham's seed, and were never in bondage. They trusted in their blood, rather than in obedience to the God of Abraham. Their proud language was false. Their nation had been in bondage for over six hundred years to Babylon, to Persia, to Macedon, to Syria, to Rome. They were also in bondage to sin.

      34. Whosoever committeth sin is the servant of sin. According to his custom, Christ makes no direct argument in reply, but states a truth and leaves them to apply it. The sinner is the slave of sin. See Rom. 7:9-24 .

      35. The servant abideth not in the house for ever. The servant has no claim to remain continually in the same family, but may be changed at will. The son can remain because he is a son. The Jews, servants of sin, would soon be expelled from the Lord's house.

      36. If the Son therefore shall make you free, ye shall be free indeed. If you would be free indeed you must have the freedom that the Son bestows, and become children. In order to fully comprehend the figure, read Gal. 4:19-21 .

      37. I know that ye are Abraham's seed. According to the flesh, but not according to the spirit. Abraham had no such spirit as they.

      38. I speak that which I have seen with my Father. Jesus was the Son; he had dwelt in the Father's house. They had the spirit of Satan, and hence were, spiritually, his children.

      41. Ye do the deeds of your father. Satan.

      42. If God were your Father, ye would love me. They made this claim ( verse 41 ). Their hatred of the Son was proof that they were not God's children.

      43. Ye cannot hear my word. Cannot receive it because Satan has your hearts, and is your father.

      44. Ye are of your father, the devil. There are two households: that of God, composed of his children; and that of the devil, composed of his children. All who hear the voice of Christ become God's children by adoption ( Rom. 8:15-17 ), and all who refuse to hear him, do so because they belong to the devil's household and hear his voice. They "will do the lusts of their father." He was a murderer from the beginning. He caused the first murder, moves those who do murder, and those who seek to kill Christ are of his spirit.

      46. Which of you convinceth me of sin? He points to his sinless character as a proof that there can be no falsehood in his words.

      48. Thou art a Samaritan, and hast a devil? They resort to the language of passion and vituperation. Of all men they hated the Samaritans most, and hence this charge. They next accuse him, not of having a devil, but of being possessed with a demon, or evil spirit.

      49. I honour my Father. He passes by in silence their first charge; the second he shows cannot be true, for he honors his Father, which a demon could not do; and yet the Jews dishonored him, while he honored the Father.

      50. I seek not mine own glory. He cared little therefore for their abuse, and sought not to defend himself.

      51. If a man keep my word, he shall never see death. Here again is a condition and a promise. Notice (1) Its universal character. If any one, Jew or Gentile, male or female, bond or free. (2) The condition: Keep my words. By obedience we are not only freed, but enter into life. (3) Shall not see death. Death of the body is not reckoned death, but merely the gate through which the believer enters upon a more perfect life. The real death is that of the soul.

      53. Art thou greater than our father Abraham? Their argument is: They that heard the word of God are dead, and shall they who have heard thee not die? Their question is asked in scorn. Compare John 4:12 .

      54. If I honour myself, my honour is nothing. They had just asked: Whom makest thou thyself? The Father, who honoreth him, will settle that question by his resurrection from the dead and exaltation. 

      56. Your father Abraham rejoiced to see my day . . . and was glad.. Saw it in promise by prophetic vision; whether or not "Abraham was greater," he rejoiced in the hope of the revelation of Christ.

      57. Thou art not yet fifty years old, and hast thou seen Abraham? It had been about 2,000 years since the time of Abraham. Jesus did not say he had seen Abraham, but they pervert his words.

      58. Verily, verily, I say unto you, Before Abraham was, I am. A solemn and official declaration, preceded by "Verily, verily." The utterance is a remarkable one. It does not merely assert that he was before Abraham, but before Abraham was, I AM. It identifies with the I AM of the Old Testament. Divinity has no past tense, no future tense, but always the present.

      59. They took up stones to cast at him. They regarded his language blasphemy. If he had been only a man it would have been.

09 Chapter 9 

The Man Born Blind.
SUMMARY.--Are Physical Misfortunes Judgments? Sometimes for the Glory of God. The Blind Man Healed. The Pharisees Examine Him. They Excommunicate Him for Honoring Christ. He Confesseth Christ.

      1. He saw a man which was blind from his birth. Like most such unfortunates in the East, he was a beggar ( verse 8 ).

      2. Master, who did sin? Many of our misfortunes and physical ills are brought on us either by our own sins, or are inherited from parents and caused by their sins. The disciples ask if the blindness is a judgment, and who caused it? They were, perhaps, not aware that he was blind from birth.

      3. Neither hath this man sinned, nor his parents. Jesus does not affirm that they were sinless, but that their sins were not the cause of the calamity. We are not justified in asserting that the sufferer is a sinner. Job, Christ, Paul, and the whole army of martyrs disprove it. But that the works of God should be made manifest in him. By his miraculous cure the work of God shall be made manifest. It is the work of God to believe on Christ ( John 6:29 ), and the blindness of this man was the occasion of faith being produced, not only in him, but others. Thus Christ shows a nobler use of suffering. "The Father chasteneth every son whom he loveth."

      4. The night cometh, when no man can work. The works of God are to be made manifest in the blind man; Christ must work those works while the short day of life lasteth. His night of death was near. Nor is ours far off. 

      5. I am the light of the world. He opens the blind eyes of both the body and the soul. We see morally, because he has given us light.

      6, 7. Go, wash in the pool of Siloam. It was Christ's rule to require an act of faith. Hence, instead of bidding him to see, he sent him to Siloam to wash the clay from his eyes. Siloam is a rock-hewn basin fifty-three feet long, eighteen wide, and nineteen deep, fed by a spring. It is named in Isa. 8:6 and Neh. 3:15 , and can still be seen in Jerusalem.

      13. They brought him to the Pharisees. It was a notable event that demanded investigation. Hence they brought him to religious men of great influence.

      14. It was the sabbath day. Saturday, the Jewish Sabbath. We have found in the case of the miracle at the pool of Bethesda how they were angered by any apparent violation of the day.

      15, 16. This man is not of God, because he keepeth not the sabbath day. The Pharisees questioned the man, learned that his eyes had been smeared with spittle, and then declared that Jesus had broken the Sabbath. Even this was a violation, not of the law, but of their tradition. See notes on Matt. 15:2 .

      17. He said, He is a prophet. A little while before he had said that "a man called Jesus" healed him; now he declares that "he is a prophet;" a little later he is prepared to receive him as the Son of God. His convictions constantly deepened.

      22. Because they feared the Jews. The rulers. They knew that it was agreed to excommunicate any one who confessed Christ. Hence they said, He was born blind, he now sees, you must ask him how he was cured. He is of age. To be cast out of the synagogue was an awful punishment to a Jew. It put him on a level with the heathen.

      24. We know that this man is a sinner. Because he healed on the Sabbath.

      30-33. Herein is a marvellous thing. It was also a "marvellous thing" that one who was a blind beggar a few hours before should now expound theology to the very men that "sat in Moses' seat" and show a better knowledge of the spirit of the Scriptures than the great ecclesiastics. Without the power of God no man could open the eyes of one born blind.

      34. They cast him out. If they could not answer his arguments they could excommunicate him. This they did. Observe that this miracle was officially investigated by the enemies of Christ, and they were compelled to admit it. The judicial investigation showed that he was born blind, that he was cured, and that Jesus gave him sight.

      35-38. Dost thou believe on the Son of God? Jesus sought the poor excommunicated man, revealed himself to him and was confessed. The man had lost the world, but found Christ. Observe that he believes with the heart, confesses with the mouth, and shows his faith by his homage.

      39. For judgment I am come into this world. The coming of Christ, the Light, reveals human hearts. Publicans and sinners were made to see, while "Jews" and Pharisees, who claimed to be enlightened, were left in darkness, because they closed their eyes. Those blinded are those who would not see.

      40, 41. Are we blind? The Pharisees ask this. They were not blind by necessity. They could see if they would. Hence they were responsible. Had they been without opportunity they would have no moral responsibility, but as they had opportunity to see and claimed to see, their sin remaineth. 

10 Chapter 10 

The Good Shepherd.
SUMMARY.--The Sheepfold. The Shepherd of the Sheep. The Hireling. The Feast of Dedication. The Jews Seek to Stone Jesus. He Teaches Beyond Jordan.

      1. He that entereth not by the door into the sheepfold. The sheepfold is a figure of the church, the door into which is Christ. The sheepfolds of the East are large enclosures, open to the sky, but walled around with reeds or stones or brick in order to afford a protection against robbers, wolves, and other beasts of prey. There is a large door at which the shepherd enters with the sheep.

      2. He that entereth in by the door. The one who comes in by the door is the shepherd. The figure is very plain to those familiar with Eastern sheepfolds. The door is for the shepherd and the sheep, while those who get in otherwise are robbers who seek to prey upon the sheep.

      3. To him the porter openeth. The gatekeeper whose business is to guard the entrance. This servant was furnished with arms to fight off intruders, but the shepherd he would let in. It is not certain that Christ intended to make the porter a figure of any spiritual thing, but if so, he would represent God, who has decided who shall enter through the door. And the sheep hear his voice. This is true to the letter. The sheep in the East are so tame and so trained that they follow their keeper with the utmost docility. He leads them forth from the fold just where he pleases. The Eastern shepherds lead their sheep, while in our country we drive them. He calleth his own sheep by name. This corresponds exactly with the facts of Eastern shepherd life. They give names to sheep as we do to horses, cows, and dogs. "Passing by a flock of sheep," says Mr. Hartley, "I asked the shepherd to call one of his sheep. He instantly did so, and it left its pasturage and its companions, and ran to the shepherd with a promptitude and signs of pleasure that I never witnessed before."

      4, 5. The sheep follow him: for they know his voice. Also literally true in the East as all travelers testify, but a stranger they will not follow, because his voice is strange. So true is it that when a traveler has changed dress with the shepherd for an experiment, they still have followed the disguised shepherd's voice and refused to listen to the voice of a stranger in the garb of their own shepherd.

      6. This parable spake Jesus unto them. The Greek word rendered here "parable" is not so rendered elsewhere. It is rather a simile.

      7. I am the door of the sheep. Verses 1-5 speak of shepherds in general. These shepherds enter into the fold and go out by the same door as the sheep. Christ is that door; the Door of the sheep, the one door for all, both sheep and shepherds. There is no other way in, for "there is no other name, under heaven, given among men, whereby we must be saved." 

      8. All that ever came before me are thieves and robbers. Abbott holds that the idea is, "All who came, not entering through the door, but claiming to be before me, having the precedence, independent of me, are thieves and robbers." This seems to harmonize with the context, and is probably the Savior's meaning. He included the Jewish rabbis, the Greek philosophers, the pretended prophets, and the "Infallible Pope." These all refuse to bow to his authority. But the sheep did not hear them. The true sheep.

      9. By me if any man enter in, he shall be saved. Christ is at once the door, the shepherd and the pasture. His pasture is the bread of life and the water of life.

      10. The thief cometh not, but to steal. All those who enter otherwise than by the door wish to prey upon the flock.

      11. I am the good shepherd. This title, applied to Jehovah in Psa 23 , and in Ezek. 34:12 , Christ here applies to himself. The mark of the good shepherd is that he giveth his life for his sheep. In that unsettled country the shepherd had often to defend his flock.

      12. But he that is a hireling . . . leaveth the sheep, and fleeth. It is not the bare fact of a man receiving pay that makes him a hireling. "The laborer is worthy of his hire." He is a hireling who would not work were it not for this hire, and who works where the hire is highest rather than were he can do the most good.

      16. And other sheep I have, which are not of this fold. Not Jews, of whom his followers then were, but Gentiles who would soon be called to him. These would hear his voice, enter through the door, into the same fold as the Jewish Christians, so that there would be "one fold and one shepherd." There is only one Church and one door into it, and one Shepherd over it.

      18. I lay it down of myself. His life. He gave himself for man of his free will. He laid it down on the cross; he took it up when he rose from the dead. Abbott says of the lesson in these eighteen verses , "I understand this lesson to be a parable with a double application. First, Christ compares the Pharisees to shepherds, himself to the door, and declares that those only are true shepherds who enter through the door; that is, through Christ and his authority. All others are thieves and robbers. Then he changes the application and declares himself the good shepherd whose praises David and Isaiah sung, and indicates the nature of the service that he will render unto his sheep by giving for them his life."

      22. It was . . . the feast of dedication. Two months after the last incidents, which occurred at and shortly after the Feast of Tabernacles. The Feast of Dedication occurred in December, was not divinely appointed, but was instituted by Judas Maccabæus in B. C. 164, to commemorate the purification of the temple after it had been defiled by the Syrians. Jesus took the occasion to teach the people that came together. There is no proof that he observed it.

      23. Walked . . . in Solomon's porch. A long covered colonnade that was a part of the temple.

      24. The Jews . . . said. The ruling class. They came, not for information, but to secure ground for accusation.

      25. I told you, and ye believed not. See John 5:19 John 8:36 John 5:56 John 5:58 John 9:36 .

      26. Ye believe not, because ye are not my sheep. Not from lack of proof, but from a lack within themselves. If, as his sheep, they would follow (hear and obey), they would recognize him.

      28. I give unto them eternal life. To his sheep. Eternal life means, not eternal existence, but eternal bliss. God hath made the soul deathless, but it may exist in banishment from heaven.

      29. No man is able to pluck them out of my Father's hand. The sheep who hear his voice and follow him ( verse 27 ). This is the condition of their safety. If they comply with it God's grace will save them from the adversary. 

      30, 31. I and my Father are one. Are so united that the Father is pledged to keep the sheep of the Son. These words the Jews held to be blasphemy, and sought to stone him. Compare 8:52 .

      33. For blasphemy. Because he said he and the Father were one.

      34-36. Is it not written in your law. In Psa. 82 . I said, Ye are gods? It was there addressed to judges. Christ's argument is: If your law calls judges gods, why should I be held guilty of blasphemy for saying that I am the Son of God? Sanctified. Set apart.

      39. Therefore they sought again to take him. A few moments before they would have stoned him by mob violence ( verse 31 ), but when they had cooled somewhat they sought to arrest him.

      40. And went away again beyond Jordan. He had been nearly three months in Jerusalem, a very stormy ministry. Twice efforts were made to mob him ( John 8:59 John 10:31 ); twice, to arrest him ( John 7:32 John 7:45 John 10:39 ). His time would not come yet for three months, till the next passover, and he retired from the storm for a season. In the other gospels there are recorded a number of the incidents of his ministry beyond the Jordan. 

11 Chapter 11 

Lazarus Raised from the Dead.
SUMMARY.--Lazarus Sick Unto Death. Jesus Sent For. Lazarus Dead and Buried When He Comes. The Resurrection and the Life. Lazarus Comes Forth at the Word. Many Jews Believe. The Sanhedrim Takes Counsel Against Christ. The Prophecy of Caiaphas. The Passover at Hand.

      1. A certain man . . . named Lazarus. He is not named in the other Gospels, though his sisters are. Bethany. About two miles east of Jerusalem, on the eastern slope of Mount Olivet. The town of Mary, etc. John speaks of the sisters as well known in the church. They had been named by Luke , who wrote before him.

      2. It was that Mary. As there are several New Testament Marys, John points out this one by the well known incident of the anointing described in 12:1-11 .

      3. His sisters sent unto him. Unto Jesus who was now beyond Jordan. In their distress they turn to the Lord.

      4. This sickness is not unto death. That is, death shall not prevail, but God shall be glorified by his rescue from death.

      6. He abode two days still in the same place. Because his work there was not yet done. He was in Perea; Lazarus was at Bethany in Judea.

      9, 10. Are there not twelve hours in the day? This is his answer to the protest of his disciples against going to Judea again, where the Jews seek his death. He sees his course clearly and is walking in the day.

      11-16. Our friend Lazarus sleepeth. Jesus before called death a sleep, because it was only a temporary slumber. Let us also go, that we may die with him. The Jews were so hostile when they left Jerusalem that they expect him to be put to death.

      19. Many of the Jews came to Martha and Mary. Jews from Jerusalem, of which Bethany was a suburb. As "Jews" in John's usage means the ruling classes, the fact that they came shows that the family of Lazarus was influential. These came to "comfort;" that is, to sit with and talk to the mourners. The mourning was kept up thirty days.

      21. If thou hadst been here. Martha's faith made her believe that Jesus would have healed Lazarus, but even she did not expect him to call back from the grave one already buried.

      23. Thy brother shall rise again. She takes this as an allusion to the final resurrection.

      25. I am the resurrection, and the life. Christ makes the grand, striking declaration that he is the RESURRECTION AND THE LIFE, words that never could have fallen from the lips of a sane mortal. They mean that he is the power which opens every grave, gives life to the sleepers, and calls them forth to a new existence; that the life that endows men with eternal being is in him and proceeds from him. In the light of his own resurrection they mean that when he burst open the tomb he did it for humanity and in him humanity has won the victory over death.

      26. Whosoever liveth and believeth in me shall never die. Those dead, who believed in him, shall be raised and live, and those living who believe, shall never perish. Death will only be a change to a better existence.

      27. I believe that thou art the Christ, etc. He asks about her faith. She responds by the good confession that embraces all, Martha's creed, Peter's creed, the true "Apostles' creed," the only creed of the Apostolic church.

      28-30. Called Mary her sister secretly. The Lord had evidently directed her to do this, for she said, "The Master calleth for thee." At once, with a promptitude that shows her joy, Mary arose and hastened out of the town to the place where the Lord still tarried.

      31. She goeth to the grave to weep there. The message to Mary was secret. When she suddenly arose and left hurriedly, the only explanation that suggested itself to the Jews was that she had gone to weep at the tomb, a custom of Jewish women.

      33, 34. He groaned in the spirit, and was troubled. The word rendered "groaned" undoubtedly means "was indignant," and is so rendered in the margin of the Revision. Jesus was deeply moved by the grief of Mary, but the hypocritical weeping of the Jews who followed her, and who were acting according to the rules, filled him with indignation.

      35. Jesus wept. The shortest verse in the Bible and one of the most touching.

      36, 37. Behold how he loved him! Some of the Jews were touched by the evidence of tender affection. Others, remembering the healing of the blind man right there at Jerusalem, asked if he could not have saved Lazarus from death.

      38. Jesus . . . cometh to the grave. Graves in Palestine were caves in the rock, either natural or cut, and the mouth was closed by a great stone. Such graves are still seen there. For references to graves, see Genesis 23:9 Genesis 35:8 Genesis 23:1 1 Kings 2:34 Isaiah 14:15 Isaiah 22:16 Matt. 27:60 John 19:41 .

      39, 40. Take ye away the stone. The large stone that closed the entrance, and which several persons would be required to remove. The practical Martha suggests that decomposition has begun, not understanding his purpose.

      41, 42. And Jesus lifted up his eyes. The Son always sought to honor the Father and to show that the Father was in him as he was in the Father. I thank thee that thou hast heard me. Constantly in communion with the Father, he had the Father's answer already and assent to what he was about to do. Thou hearest me always. Even in Gethsemane, when the cup was not taken away.

      43. He cried with a loud voice. A suggestion of the "voice like the sound of many waters" ( Rev. 1:15 ), at which all who are in their graves shall come forth ( 1 Thess. 4:16 ). It was the voice of authority.

      44. And he that was dead came forth. The earth had never beheld a more wonderful or startling sight. At once the sleeper arose, came forth, bound with his grave clothes, with the napkin still upon his face that had been bound under his jaw to keep it from falling. The lookers-on, astonished, dazed, were only recalled to themselves when the Lord bade them, "Loose him and let him go." He spoke as the Divine Word, and death obeyed. As he cried to Lazarus, Come forth, so shall he speak with the voice of an archangel to all that are in their graves, and they shall come forth and live.

      45, 46. Many of the Jews . . . believed. They could not doubt after such a display of Divine power. There were, as usual, two classes. The others went and reported to the Pharisees.

      47. The chief priests and the Pharisees gathered a council. The Sanhedrim met at once. The crisis was an alarming one. Unless something was done the nation would follow Jesus. 

      48. The Romans will come. Their idea was that if the nation followed Jesus there would be rebellion against the Roman authority, and the Romans would, as a result, destroy Jerusalem, the temple, and their ecclesiastical authority. This was done a generation later by the Romans, but what led to it was the rejection of Christ, not his reception.

      49. Caiaphas, being high priest that year. The year the Savior died. He was a Sadducee, crafty, cruel, sensual, had been high priest for fifteen years, and was deposed three years later. Ye know nothing at all. Don't understand what the crisis requires.

      50. That one man should die. His proposition is to slay one man, Jesus, rather than have the Romans come and destroy the whole nation for making Jesus King.

      51, 52. This spake he not of himself. He thought he spoke of himself, but without his knowledge, God used the lips of the high priest for a prophecy. It "did behoove Jesus to die," in order to save, not that nation only, but that he should gather together in one the children of God.
      53. From that day. From that day his death was the official decree of the Sanhedrim.

      54. Jesus therefore walked no more openly. He avoided them until his "hour was come," and retired to Ephraim, a city sixteen miles northeast of Jerusalem on the borders of the wilderness.

      55. The Jews' passover was nigh. It was only a few weeks before the passover that he went to Ephraim. To purify themselves. From ceremonial uncleanness. See Exodus 19:10 Exodus 19:11 .

      56. They sought for Jesus. He was in the thoughts of all men now.

      57. The chief priests and the Pharisees. The Sanhedrim had commanded that any man who could direct them to Jesus should bring word. The hostility that began three years before, on the Lord's first visit after his ministry began, had now fully ripened, and the "hour was at hand." 

12 Chapter 12 

The Royal Entrance into Jerusalem.
SUMMARY.--The Feast at Bethany. The Anointing by Mary. The Anger of Judas. The Purpose to Put Lazarus to Death. The Entrance into Jerusalem. The Greeks Seeking Jesus. "The Hour Is Come." The Voice from Heaven. The Son of Man to Be Lifted Up. The Cause of Unbelief.

      1. Jesus six days before the passover came to Bethany. From the other Gospels we learn that he went from Ephraim beyond the Jordan and came back through Jericho with the great company of Galileans who came to attend the passover. The supper at Bethany was Saturday evening before he was crucified.

      2-9. There they made him a supper. For notes on this supper and the anointing, see Matt. 26:6-16. Compare Mark 14:3-11 and Luke 7:36-50 Mark 14:3-11 and Luke 7:36-50 . Then saith one of his disciples. Judas Iscariot. Three hundred pence. Silver to the amount of $45, equivalent to about $300 now, owing to the change of values. Against the day of my burying hath she kept this. Before a week he was to be in the tomb. It was customary to anoint dead bodies for burial. Much people . . . came. From Jerusalem to Bethany.

      10, 11. The chief priests consulted. Lazarus was a living proof of the Divine power of Christ, and they wished him out of the way. 

      12-15. On the next day. Sunday. For notes on the entrance to Jerusalem, see Matt. 21:1-11. Compare Mark 11:1-11 Luke 19:29-44 .

      19. The world is gone after him. The Pharisees observed the vast crowds that attended him and were filled with alarm. The city was filled with commotion ( Matthew 21:10 Matthew 21:11 ).

      20. And there were certain Greeks among them that came up to worship at the feast. Among those who came to worship were Greeks, members of the Gentile division of the race which embraced all that were not Jews. These were not Jews who spoke the Grecian language and lived in Greek countries; those are called in the original Greek Hellenistoi. We find the latter in the Jerusalem church in large numbers. See Acts 6:1 . These who sought to visit Jesus were Hellenes, a term only used of the Greek race. It is probable that they belonged to the large class of "devout Greeks," met elsewhere by Paul, who were sick of heathenism and were attracted by the grand Hebrew revelation of the unity of God. On this great national occasion they had accompanied Jews settled abroad as they returned to worship in the city of David.

      21. The same came therefore to Philip. The name Philip is Grecian, as well as Andrew, and those of the seven deacons of Acts, chapter 6 . It is not unlikely that Philip was a Jew born among the Greeks, who spoke the Greek language. We would see Jesus. They wish to find out more about the great teacher from Galilee.

      22. Philip cometh and telleth Andrew. Andrew was also of Bethsaida, and he and Philip seem to have been inseparable friends.

      23. The hour is come, that the Son of man should be glorified. The answer of Christ may have been to Philip and Andrew, and the Greeks may have heard and understood it. The substance is, that the time of his glorification had come and that glorification would draw all men, Greek, Gentiles as well as Jews, to him.

      24. Except a corn of wheat fall into the ground and die, it abideth alone. This statement, prefaced by the verily, verily, that gives solemn emphasis, enforces a great truth. The grain of wheat may remain in the granary for a thousand years and be preserved, but it is useless there. It neither reproduces, nor is food. It is when it falls into the ground and undergoes dissolution, that it brings forth fruit. It is fruitful by giving itself up. So, too, Christ must give himself up. His death was needful in order that he might impart life to the nation. There is a lesson here for disciples who would "bear much fruit."

      25. He that loveth his life shall lose it. He announces a principle that underlies all exaltation. He gave his life and found eternal exaltation; the grain gives its life and lives a hundred-fold; those who consecrate their lives, give them up for others, dedicate them to their holy work, will live eternally.

      26. If any man serve me, let him follow me. This is Christ's direct answer to the Greeks. His service is to be rendered, not by secret interviews, but by obeying him, for so the word "follow" is to be understood.

      27. Now is my soul troubled. It is the shadow of the cross and the tomb. The best comment on this verse is to compare it with the account of the agony in the garden. Here he exclaims: Father, save me from this hour. There, "If it be possible, let this cup pass from me." Here, he adds: But for this cause came I unto this hour. There, "Nevertheless, not my will but thine be done." Here the perfect resignation that follows the struggle in his soul is in the prayer, "Father, glorify thy name."

      28. Then came a voice from heaven, saying, I have both glorified it. At Gethsemane the angel came to strengthen him; here the Father's voice speaks in approval. Three times the Father's voice was heard from the sky: first, when Christ was buried in Jordan, a type of his own burial; second, when Moses and Elijah talked with him on the holy mount about his death; third, when he had his struggle of soul in view of death portrayed here, and triumphed. Will glorify it again. God had glorified his name by the wonders wrought by Jesus; he would glorify it by his resurrection, his exaltation, the scenes of Pentecost, and the triumphs of the church.

      29. An angel spake to him. All heard the sound of the divine voice, but it was not clear to all what it was.

      30. This voice came not because of me. He had already won the victory before the voice came. It was rather to confirm the faith of his disciples, who still stumbled over the prospect of his death. 

      31. Now is the judgment of this world. Now, "this hour," the "hour" referred to in John 12:23 John 12:27 , the hour for which he had come into the world, the hour of the cross; that was to be the hour of judgment, the crisis, which should determine who should rule the world. The cross became a throne. It gave him the crown. The prince of this world be cast out. The cross cast him out, dethroned him; he is now a usurper and shall finally be cast into the lake of fire.

      32. If I shall be lifted up from the earth, will draw all men unto me. Lifted up, first, to the cross; second, from the grave; third, to heaven and the eternal throne.

      34. We have heard out of the law that Christ abideth forever. The multitude were perplexed. Their idea of the Messiah was an eternal king. Now he spoke of death.

      35. Yet a little while is the light with you. He refuses to answer their questions directly, but imparts to them needed truths. The light was then present with them. Let them seek the light and walk in it while they had opportunity. The opportunity might soon pass away and the darkness come.

      36. Believe in the light, that ye may be the children of light. That they might receive the light of the Light of the world they must believe on him.

      37. Yet they believed not on him. They had a kind of intellectual faith, but were filled with doubts when they could not understand. There was no real trust.

      38. The saying of Esaias the prophet, etc. See notes on Matt. 13:14-16. They were blinded because they closed their eyes, and God's law is that those who will not see, shall not see. 

      42. Among the chief rulers also many believed. Members of the Sanhedrim. We have the names of two, Joseph of Arimathea and Nicodemus. See John 19:38 John 19:39 . They did not confess him. For fear of excommunication. The Pharisees had decided to excommunicate those who did. See 9:22 . The two rulers just named afterwards became bolder.

      47, 48. I judge him not. He shall sit on the throne of judgment, not to condemn the world he came to save. The words he left in the world will decide the destiny of every man. All shall be "judged by the things written in the books" ( Rev. 20:12 ).

13 Chapter 13 

The Lord Washes the Disciples' Feet.
SUMMARY.--The Passover Meal. The Lord Washes the Disciples' Feet. The Traitor Pointed Out. The Departure of Judas. The Discourse to the Disciples. Peter Warned.

      1. Now before the feast of the passover. Immediately before, just as Christ was about to sit down with his disciples to the paschal feast. Jesus knew that his hour was come. The scenes of this hour were in immediate view of the cross. On the next day the Lord was crucified.

      2. Supper being ended. The Revision says, "During the Supper." It is likely that Christ arose near the beginning of the feast, washed the feet, and then sat down again to the feast. See verse 12 . The devil having already put into the heart of Judas Iscariot, etc. The devil planted the seed, but the soil of his heart was ready. The devil has no power except where there is preparation for him. The covetous disposition of Judas had prepared the way.

      3. Jesus knowing that the Father had given all things into his hands. It was with a full consciousness of his divinity, of his divine power and majesty, of the glory that he had and would enjoy with God, that he stooped to the menial office that he was about to fill.

      4. He riseth from supper, and laid aside his garments. Shortly after they had sat down to the table, he arose, laid aside his outer robe, girded a towel upon him, and began the lowly office of washing the feet of twelve men, without a word of explanation. Something more than ordinary must have caused so remarkable an act. The fact that the cause has been lost sight of, has caused many to misunderstand the significance, and to think the Savior was instituting a church ceremonial, rather than giving a deep, practical, spiritual lesson for all ages. I will endeavor to explain the circumstances: (1) The disciples still expected the immediate manifestation of the kingdom. When they sat down to this Supper they felt it was a kind of state occasion, and a strife arose among them for precedence. Each wanted the "chief seat at the feast." An account of this unseemly controversy over the old question, "Who should be greatest?" is found in Luke 22:24-30 . (2) Their sandals had been laid off according to custom. They sat down to the table with dry and dusty feet, but no one brought water to wash their feet, an eastern duty of hospitality made necessary by their hot, dusty climate. No apostle volunteered to attend to the office, the duty of a servant. (3) Then, while they were filled with their ambitious, envious feelings, and had engaged in strife right at the Lord's table, after waiting long enough to have it shown that no one would condescend to the menial, but needful duty, the Lord, full of conscious divinity, arose, girded on the towel, and began the office. A rebuke to their ambitious strife, far more powerful than words could have spoken: such a rebuke that never again do we see a hint of the old question, "Who should be greatest?" It was Christ's answer to their unseemly conduct, and a lesson to those Christians "who love the pre-eminence" for all time. It said, "Let him that would be greatest become the servant of all."

      6. Lord, dost thou wash my feet? The language of Peter is that of confusion, of astonishment and of remonstrance. The emphasis is on the word thou.
      8. If I wash thee not, thou hast no part with me. Washing, with the Jews, was a symbolical act, signifying purification from uncleanliness. That Christ referred to more than a washing with water was understood by Peter as is evident from his reply. Christ could only wash with blood the obedient.

      10. He that is washed needeth not save to wash his feet. We must seek the spiritual meaning. He who is once cleansed by the blood of Christ only needs, after this, to come to Christ for partial cleansing; for the forgiveness of the special sins that make him unclean. 

      12. Know ye what I have done to you? They knew the act, but did they comprehend its meaning?

      13, 14. Ye call me Master and Lord. Ye ought to follow the example of humility, self-sacrifice, and service to others, that your Lord sets you. Instead of seeking the pre-eminence, disputing concerning the seats of honor, and shrinking from humble service to each other, ye should follow my example.

      15. For I have given you an example. Christ gave an example, not a church ordinance. It is our duty to follow the example and render the same kind of service to fellow Christians. To make his example a ceremonial and follow it literally would be to lose its spirit. Note the fact that not once else where is it referred to in the New Testament as a church ordinance, and only once mentioned at all. In 1 Tim. 5:10 , it is named as a mark of a godly widow. Nor is there any mention of it as a church ordinance until the fourth century. The lesson is that he who would be greatest must be always ready to serve others in a spirit of humility and self-sacrifice.

      17. If ye know these things, happy are ye if ye do them. Know what things? Of course they knew that Christ had washed their feet. But did they know what he meant? The meaning is clearly, "If ye understand the meaning of my act, happy are ye if ye exemplify the same spirit in your lives."

      18. I speak not of you all. One is a traitor. He is not included in the beatitude just pronounced in the 17th verse .

      19. I tell you before it come . . . to pass. That he is about to be betrayed.

      21-28. Troubled in spirit. Because a traitor was present among the apostles. For the exposure of Judas, see notes on Matt. 26:21-25. Compare Mark 14:18-21 . There was leaning on Jesus' bosom. It was the custom to recline on a couch, leaning on the left elbow, at table. John, who was immediately before Jesus, would be almost at his bosom. Whom Jesus loved. It was John's joy that Jesus loved him. The disciples did not know who would be the traitor. At Peter's request, John, in a low tone, asked Jesus. He gave a sign, and when John saw him dip a piece of bread into the sop of bitter herbs, always on the passover table, and give it to Judas, he knew he was meant. Satan entered into him. He gave himself up at once to Satan's purpose. That thou doest, do quickly. Judas understood what these words meant, but no one else.

      30. Went immediately out. It is probable that the Lord's Supper was instituted, at this point, after Judas went out. It was, as we learn from Matthew, after the passover. Matthew's order (see Matt., chap. 26 ) is as follows: (1) The Passover; (2) the Exposure of Judas; (3) the Lord's Supper. This is John's order, save that he omits, because well known, to record the origin of the Lord's Supper here, and simply tells of the departure of Judas.

      31. Now is the Son of man glorified. His weary ministry is about ended, and he is to ascend his throne. His glorification begins at the cross.

      34. A new commandment. The commandment to love was not new, but such love as Christ commanded was new. 

      35. By this shall all men know that ye are my disciples. The love and self sacrifice of Christians has done more to extend the name of Christ than argument. In the early ages, heathen were wont to say: "See how these Christians love one another."

      36-38. Simon Peter said. For notes on Peter's Denial, see Matt. 26:31-35. Compare Mark 14:29-31 Luke 22:31-34 .

14 Chapter 14 

Jesus Comforts His Disciples.
SUMMARY.--Belief as a Solace of Troubled Hearts. The House of Many Mansions. Christ the Way. Christ the Manifestation of the Father. Asking in Christ's Name. How to Find the Father. The Test of Love. The Benediction of Peace.

      1. Let not your heart be troubled. Just before him was Gethsemane, the betrayal, the denial, the mock trial, the scourging and the cross; but with these in full view, such are the wonders of his love that he does not think of himself. He does not ask comfort, but he gives it. His heart is full of the sorrow of his disciples over his departure. Believe also in me. They had believed in him, but they were so confused over the prospect of his death and departure, they stumbled. He bids them to believe in him as they believed in God; to trust him even if they did not comprehend; to walk by faith rather than by sight through the darkness of that hour. To understand these words, the confusion, sorrow and despair of his disciples over his death must not be forgotten.

      2. In my Father's house are many mansions. By the "Father's house" is meant the heavenly abode. He is about to return there, from whence he had come. I go to prepare a place for you. If the separation was to be an eternal one, he would have forewarned them. Rather, he goes before to prepare a home for them where they can all be together. The departure of Jesus was needful to open an entrance to them and use.

      3. I will come again, and receive you unto myself. The reference is not to Christ's return from the grave, but to a return from heaven, the second coming of the Lord, which is a part of the Christian faith. Compare 1 Thess. 4:17 Phil. 1:23 . 

      6. I am the way, the truth, and the life. This is said in reply to Thomas. Without him there would be no Way revealed; no divine and saving truth, no immortal life. No man cometh to the Father, but by me. Not only can no one enter the Father's house without him, but no man can come to the Father on earth so as to enjoy his favor. "There is no other name given under heaven among men whereby we must be saved."

      7. If ye had known me, ye should have known my Father also. The great truth declared is that the way to study God and know him is to know Christ. From henceforth ye know him, and have seen him. From the cross. On the next morning they would see Christ dying. From the sepulcher would burst forth upon their minds a new revelation of the character and mission of the Son.

      8. Shew us the Father, and it sufficeth us. Philip fails to comprehend that the Father was to be seen in Christ, and when the Lord declares that henceforth they have seen the Father, he at once requests such a revelation.

      9. He that hath seen me hath seen the Father. Philip wanted a literal sight of God with the natural eyes, when God incarnate had been present with him for three years, manifesting the mind, the purity, the saving power, the fatherly tenderness, the unutterable love of the Father.

      10. Believest thou not that I am in the Father, and the Father in me? There was the completest union of the personalities of the Son and the Father. We may never on earth comprehend fully its nature, but we can understand it to be so complete that he was the manifestation of God in the flesh ( Col. 2:9 ).

      12. Greater works than these shall he do, because I go to my Father. Those who believe shall have power given to do works, in some respects greater; not greater miracles, but to effect greater moral and spiritual revolutions. At the time of his death, as far as we know, he had only about five hundred disciples, but he "went to his Father" and "shed forth the things seen and heard" on Pentecost, and the eleven apostles converted three thousand in a single day.

      13, 14. And whatsoever ye shall ask in my name, that will I do. What man would dare to make such a promise? It will be noted, that in order to enjoy the fullness of these glorious promises we must, (1) Believe. They are limited thus in verse 12 . Without faith it is impossible to please God. (2) We must ask in his name, or, in dependence upon the merit and intercession of Christ. (3) As shown elsewhere, we must come with a spirit of complete submission to the Father's will, feeling that his will is best, and saying in our hearts, "Thy will be done."

      15. If ye love me, keep my commandments. Keeping the commandments will be the result if we love him. The Revision gives the true idea. Obedience is the fruit of love.

      16. I will pray the Father. Rather, "request." The Greek word is not the one used when we are bidden to pray. The creature prays; the Son requests. He shall give you another Comforter. The Holy Spirit; the Helper. The latter word more nearly expresses the idea of the Greek term than the word "Comforter." Abide with you for ever. The Lord had been with them over three years, but is about to depart. Henceforth he will abide with them, not in person, but by the Holy Spirit that he shall send. Through this agency he will be with his people "always."

      17. The Spirit of truth. So called, because he leads into all truth, and speaks the truth. See John 17:19 John 17:1 Co 2:4 Co 2:1 1 Thess. 1:5 . He also bears witness of the truth. See Acts 2:4 Acts 5:32 5:32 . Whom the world cannot receive. Because he only dwells in a heart prepared for him by faith and obedience. "God gives the Holy Spirit to them who obey him" ( Acts 5:32 ). See also John 7:38 .

      18, 19. I will not leave you comfortless. They shall not be left desolate by his departure, because "he will come again" to be with them always, in the Spirit. He will be a living Savior, and they will have his life.

      20. At that day ye shall know. "That day" began on Pentecost. There was no more doubting after the Holy Spirit was sent. "That day" still comes to every soul that wholly surrenders to the will of Christ ( 7:17 ).

      21-23. He that hath my commandments, etc. The conditions on which Christ will be present in each soul, seen, and enjoyed, are here given: (1) One must love Christ; (2) so love him that he will obey from the heart his commandments; (3) this loving, obedient soul will be loved of the Father; (4) Christ will love him; (5) both the Father and the Son will manifest themselves to him; (6) this manifestation is by their coming and abiding in him through the Helper.

      26. The Comforter, which is the Holy Ghost. More correctly, Holy Spirit. He shall teach you all things. A special promise to the apostles, which fitted them to preach the Gospel authoritatively and leave behind them the records of the New Testament.

      27. Peace I leave with you. A parting benediction. That night he was to be seized and taken from them.

      28. If ye loved me, ye would rejoice. A gentle rebuke. Their desire that he should not go away was due, in part at least, to selfish motives.

      30. The prince of this world cometh. The worldly powers of which Satan is prince.

      31. That the world may know that I love the Father. His obedience in the hour of trial demonstrated that he so loved the Father that he sought not his own, but the Father's will.

15 Chapter 15 

The True Vine.
SUMMARY.--The Vine and the Branches. Bearing Fruit. Glorifying the Father. The Greatest Love. The World's Hatred. The Cloak for Sin.

      1. I am the true vine. The scene must be kept in mind. The Lord and his disciples had just eaten the last supper. He had said, "Arise, let us go hence" ( 14:31 ). They had risen, but were still standing in the room. On the table, from whence they had just risen, was the "fruit of the vine," and the Lord had said he would never drink it again upon the earth. In the Old Testament, the Vine is often used as the type of Israel, planted and tended by the Almighty as the husbandman. See Isa. 5:1 Psa 80:8-16 Jer. 2:21 . Israel, however, had proved a wild and fruitless Vine. Instead of it, therefore, Christ had now been planted by the Father as the True Vine.

      2. Every branch in me that beareth not fruit he taketh away. As the husbandman cuts off the unfruitful branches of the vine, so the Father severs the unfruitful branches from his Son. Judas, an unfruitful branch which did not have the life of the Vine, had just been severed and had gone forth. Every branch that beareth fruit, he purgeth it. The husbandman prunes and dresses the branches in order that they may be more healthy and fruitful. The Father cleanses, purifies, frees from sin, all who become branches of the True Vine.

      3. Now ye are clean through the word which I have spoken unto you. The spoken word is the instrument appointed by God for the cleansing of the soul. The word tells us what to do in order that we may be cleansed from sin.

      4. Abide in me, and I in you. The idea is, Abide in me that I may abide in you. Christ abiding in us is dependent on our abiding in him. We abide in him by keeping his words, or having his "word abide in us" ( verse 7 ), and all who "keep his sayings" ( 14:23 ) will have Christ abide in their souls. No more can ye, except ye abide in me. We are dead, fruitless branches, without the Christ-life. The whole history of the world demonstrates that fruitfulness is only found in union with Christ.

      5. I am the vine, ye are the branches. He has already declared ( verse 1 ) that he is the True Vine, but he had not before declared that every disciple is a branch of the Vine. Observe that, not denominations, but church members, are the branches. The disciple, without Christ, can do nothing. Paul declared, "I can do all things through Christ who strengthens me."

      6. If a man abide not in me, he is cast forth as a branch, and is withered. The lifeless, fruitless branches in the vineyard are lopped off and carried out, and wither and are burned. So, too, any one who does not abide in Christ, is severed from the Vine, and they (the angels at the great day; not men, as in the Common Version. See Revision) cast them into the fire and they are burned.

      7, 8. Ask what ye will, and it shall be done unto you. The condition of this blessed promise is that we abide in the Vine, by having Christ's words abide in us. Herein is my Father glorified, that ye bear much fruit. The best comment on this is the Savior's injunction, "Let your light shine before men, that they, seeing your good works, shall glorify your Father who is in heaven."

      10. If ye keep my commandments, ye shall abide in my love. He abode in the love of the Father by a life of perfect obedience. So we must abide in his love. 

      11. These things have I spoken . . . that my joy may remain in you. Strange words, that one about to be crucified should speak of his joy! His joy was union with and presence of the Father. He had "anointed him with the oil of gladness above his fellows." He desired his disciples to have that joy, the constant consolation of the sense of the presence of Christ.

      13, 14. Greater love hath no man than this, that a man lay down his life for his friends. The highest human exhibition of love that earth has ever seen was this. Christ was about to exhibit this highest type of human love by dying for his friends. He did even more, as Paul shows us in Rom. 5:6 , he died for his enemies, something that man had never done.

      15. I call you not servants; . . . I have called you friends. Christ's disciples serve him, but their service is not bondage, but that of love. Hence, they are friends instead of servants.

      16. Ye have not chosen me, but I have chosen you, and ordained you. Each one of the eleven apostles present had been chosen, called, by the Lord, from among his disciples. They did not choose him, but he them, in order that they might bring forth abundant fruit in the conversion of the world.

      18. If the world hate you. The world is the unregenerate portion of mankind. It hated and slew the Lord. It has never loved his disciples. Satan is its prince.

      20. They will also persecute you. The servants must expect similar treatment to that given the Master. The long roll of Christian martyrs shows how this has been verified. 

      21. For my name's sake. That name, so sweet to the saved, is a hateful thing to his enemies. Jewish persecutors bade Christians to teach no more in the name; Gentile rulers bade them blaspheme the name or die.

      22. If I had not come . . . they had not had sin. Certain conclusions follow: (1) The degree of our sin is measured by our opportunities; (2) increased opportunities bring a consciousness of sin; light in the room enables us to see the dirt; (3) the sin of sins is the rejection of Christ. Since he came there is no cloak, no covering, no excuse. Those who refuse Christ die in their sins, because they will not part from them.

      24. If I had not done, etc. The proof of his divine mission was such that they were left without excuse. Hated both me and my Father. The Jews claimed to love God, but when God, manifest in the flesh, appeared, they hated him. The hatred of Christ is the hate of God.

      26. When the Comforter is come. See the preceding chapter . Shall testify concerning me. See 16:13-15 .

      27. Ye also shall bear witness. The apostles had been "with him from the beginning," and knew all the facts. If he was true, they knew it; if he stilled the waves and raised the dead, they knew it; if he rose from the tomb, they knew it. They bore witness to him by word and left their words to us. They bore witness by life, gave up all for him and died for their testimony. Such testimony is the strongest human testimony ever offered to any fact.

16 Chapter 16 

The Work of the Holy Spirit.
SUMMARY.--Persecution Predicted. The Comforter to Come. He Will Reprove the World of Sin; of Righteousness; of Judgment. Will Guide into All Truth. Sorrow and Rejoicing. Overcoming the World.

      1. These things have I spoken. The warnings found in the 14th and 15th chapters . They were given beforehand lest they should stumble. To be forewarned would be a help to their faith amid the dark scenes of the next few days, and in the persecutions that would come later. 

      2. They shall put you out of the synagogues. Excommunicate you. The first persecutions were Jewish. Whosoever killeth you, etc. Even so Saul of Tarsus thought while persecuting the saints. Fanaticism has always held the slaughter of those who are deemed heretics to be praiseworthy.

      3. These things will they do, etc. Had they known Christ, or the Father, and received the Holy Spirit, they could not do thus.

      4. These things I said not unto you at the beginning. He had made his instructions as they were prepared to receive them, lesson by lesson.

      5, 6. Now I go my way to him that sent me. To the Father, by way of the Cross, the Sepulcher, the Resurrection and the Ascension. None of you asketh me, Whither goest thou? They had asked this question, but in the stupefaction of their sorrow they had ceased to ask.

      7. It is expedient for you that I go away. What seemed then a crushing sorrow was a real blessing. His mission could never be accomplished unless he went away. For if I go not away, the Comforter will not come. While Christ was present in person, in bodily form, the Holy Spirit, the representative of the Godhead, could not come. Christ, as King, must send him, and on the day of Pentecost Peter declared, "He hath shed forth the things ye do see and hear."

      8. Will reprove the world of sin, of righteousness, and of judgment. The Revision more correctly renders, "Will convict the world in respect of sin." There are three points concerning which the world would be convicted, concerning sin, righteousness, and judgment. The Holy Spirit would effect these important results through some means. If we would understand the methods we have only to turn over to the fulfillment of these predictions recorded in the Acts of the Apostles. In Acts 2:38 , the Holy Spirit fell upon eleven apostles and they spoke as "the Spirit gave them utterance." The words that they spoke were the words of the Holy Spirit. In the record of what was said by the mouth of Peter, we find that the Spirit convicted (1) of sin, in that those who heard had rejected the Lord of life and glory; (2) of righteousness, in that it was demonstrated by the manifestations of that hour that God had exalted the Lord whom they had condemned to his own right hand; (3) of judgment, in that they were assured of the "wrath to come," and warned to "save themselves from this untoward generation."

      9. Of sin, because they believe not on me. In naming sin, the chief of all sins is singled out. All sin springs from unbelief. To destroy sin, the heart of man must be pierced with the sword of the Spirit. Hence, the aim of the Spirit on Pentecost, and always, is to destroy unbelief.

      10. Of righteousness, because I go to my Father. Human tribunals convicted him of blasphemy, because he said he was the Son of God, and put him to death. God exalted him to a throne, thereby showing that the condemnation was wrong and that he was righteous. Of this the Holy Spirit bore witness in words and by miracles.

      11. Of judgment, because the prince of this world is judged. In chapter 14:30 , he declared, "The prince of this world cometh." It was the prince of this world, the spirit of the world, Satan, as the ruler of the world, who slew him. When Christ rose from the dead, and all power was given into his hands, this was a judgment in the court of the universe against the prince of the world.

      13. When he, the Spirit of truth, is come, he will guide you into all truth. He is about to go away and his own personal teachings will be ended, but those things that he desires them to know will be taught them still. The Spirit of truth will guide them into all truth.

      14, 15. He shall glorify me. "All things that the Father hath are mine," and the Spirit "shall receive of mine and shew it to you." "These three are one;" a striking illustration of the unity of the Godhead. They are so united that what proceeds from one proceeds from all.

      16, 17. A little while, and ye shall not see me: and again, a little while, and ye shall see me. On the morrow he would die, be buried, and for "a little while" they would not see him; then he would rise, and for another "little while," a space of forty days before "he went to his Father," they would see him while he remained on the earth. When he ascended to his Father, they, in a spiritual sense, would "see him coming in the kingdom of God."

      20. Ye shall weep and lament, but the world shall rejoice. How sad were the broken-hearted disciples, as they wept at the tomb! At the same time their enemies were gloating over their triumph. Soon all was changed, for your sorrow shall be turned into joy. The glad news came, "The Lord is risen!" Then they heard that "all power was his," saw him ascend into heaven, and "returned to Jerusalem with great joy."

      22. Ye now therefore have sorrow. Are in travail, but soon there shall be a birth, "the First Born of the new creation" from the tomb.

      23, 24. In that day. After the Kingdom comes on Pentecost. Ask the Father in my name. We must come to God through him. His is "the only name." Before, when they prayed, he told them to say, "Our Father," etc. Now they must pray in the name of the ascended Lord.

      25. Spoken in proverbs. In figures.

      31, 32. Do ye now believe? The disciples had just asserted that they did, because they thought they understood him, but before morning their faith would give way and, instead of clinging to him in the hour of trial, they would leave him alone. 

      33. I have overcome the world. In this world his disciples would be persecuted and have sorrow, but he bids them Be of good cheer. The world can only afflict for a season; it is a conquered world; Christ has overcome it.

17 Chapter 17 

The Lord's Prayer for His Disciples.
SUMMARY.--The Prayer of Christ That He May Be Glorified. The Disciples to Whom the Word Was Given. The Prayer, Not for the World, but for Them. That They May Be Sanctified. The Prayer for Saints in All Ages. That They May Be One. For Unity, That the World May Believe.

      1. These words spake Jesus. This prayer, so solemn and so tender, would never have been recorded had it not been intended for our study and profit, but I approach it with a feeling that it is almost too sacred for the usual verbal and textual criticism. It is the overflow of the full soul of the Lord in devotion to the Father, a fitting close to the wonderful discourses beginning in chapter 13 ; offered in the Upper Room, just before the Lord led his disciples out into the moonlit night, on the way to Gethsemane. This is the real Lord's Prayer of the sacred Word; the prayer of Matt. 6:9-13 , is the disciples' prayer, taught to them by the Lord. In order to drink in its spirit, we must realize that the Lord stands at the foot of the cross, is about to suffer, and before the separation from his disciples and the agony and shame of the cross, he goes to the Father in their behalf and in his own. Father, the hour is come. "The hour" of the great sacrifice, of the tragedy of the cross, the hour for which Christ came into the world, had now come. Glorify thy Son. He was about to stoop to shame. Had he been left in the tomb, the shame would have been complete. Christ not only prays that he shall be "lifted up," but that he may so "drink the cup" that the cross itself shall be a glory.

      2. As thou hast given him power over all flesh. This shows how the Son is to be glorified. It is by "giving him all power in heaven and earth," and "committing all things" to him, raising him from the dead so that "he should give eternal life."

      3. This life is eternal, that they might know thee, etc. The knowledge of God as manifested in Jesus Christ is the first requisite to salvation and life eternal. The key to that knowledge is faith and love.

      4. I have glorified thee on the earth. He had done this because he could say, "I have finished the work that thou gavest me to do." 

      6. I have manifested thy name to the men which thou gavest me, etc. In the first five verses he had prayed for himself. Now he prays for his disciples. The apostles are especially meant.

      9. I pray for them. The apostles. The prayer from verse 9 to verse 19 is for these. I pray not for the world. Not at this time; he came into the world to save it, and we are not to conclude that he would never pray for its conversion and welfare, Now, however, his petition is confined to the apostles, the little band who are hanging upon his words.

      10. I am glorified in them. Christ's glory here upon the earth is manifested by his disciples.

      11. I am no more in the world, but these are in the world. He now goes to the Father; these are left behind to preach the gospel, establish his kingdom, manifest his glory. Hence, he pleads that he may "keep them through his name," or power and love. He especially pleads that they may be kept "one," united as the Father and the Son.

      12. None of them is lost, but the son of perdition. God had given him twelve; he had kept them in the name of the Father, and only one was lost, Judas, the traitor, the son of perdition, which the Scripture had predicted. See Psa. 41:9 .

      15, 16. I pray not that thou shouldest take them out of the world. The world had hated the Master and was about to slay him, because he was not of the world. So it would hate the apostles, who were not of the world, and seek to slay them; he does not pray that they should be taken out of the world, for they have a work to do, but that the Father would keep them from the power of the evil one. 

      17, 18. Sanctify them through thy truth; thy word is truth. To sanctify is to render holy, or to consecrate. Those sanctified are saints. The means of canonization is not a Pope, but the truth; and, lest some should mistake, Christ adds, "Thy word is truth." He prays for their consecration by the power of the word in their hearts. Every disciple should be thus consecrated, but the means is not a miraculous work of grace, but the reception of God's word into our hearts and the complete surrender to his will spoken in his word.

      19. For their sakes I sanctify myself. He did this when he came into the world, when he made it his meat to do the Father's will, and when he gave himself to death. We sanctify ourselves when we "present our bodies as living sacrifices."

      20. Neither pray I for these alone. We enter upon the third section of the prayer, that for all disciples in every age.

      21. That they all may be one; . . . that they may be one in us. This is a prayer for the unity of the saints. The Lord all through this discourse has shown the intimate union between the Father and himself. The Father is in him and he in the Father, all that is the Father's is his, and his is the Father's. They have no separate will, kingdom, or interests. Such a union is demanded among the disciples of Christ. Such union is impossible while they are divided into various denominations, with separate work, property and interests, separate churches, colleges, papers and missions. Denominationalism is utterly opposed to this prayer, and every apologist for it is disloyal to the spirit of the prayer. Nor is it fulfilled in any church where there are factions, where "all are not perfectly joined together, of the same mind and the same judgment." If Christ abides in the heart, the one life will draw all who have Christ formed within them into one family. This unity is needful, and for it the Lord prays, That the world may believe that thou hast sent me. It must be a union that the world can see and recognize. It is therefore an organic union, one Body as there is one Lord. There is no other source of skepticism so fruitful as church quarrels and sectarian divisions.

      22, 23. The glory which thou gavest me I have given them. God gave Christ the glory of Sonship and this resulted in their unity. So Christ gives to his disciples the glory of becoming the sons of God ( John 1:12 John 1:1 1 John 3:1 ). This glory, the adoption and gift of the Spirit, ought to effect that they be one as we are one. We cannot pray this prayer of Jesus and have the party spirit or labor to build up sectarianism. In the spirit of love we should oppose it, and labor to destroy sectarian names, creeds, organizations and interests. As the Son and the Father are one, have one work, one kingdom, one spirit, one interest, so must all that are Christ's. We must "keep the unity of the Spirit in the bond of peace." There is "one body" and "one Spirit," as there is "one Lord." 

18 Chapter 18 

Jesus Betrayed and Condemned.
SUMMARY.--Jesus in Gethsemane. Judas and the Band. The Lord Seized. Peter Uses the Sword. Christ Before Annas. Peter Denies His Master. Christ Sent to Caiaphas. Delivered to Pilate. His Kingdom Not of This World. Barabbas Chosen Instead of Christ.

      1. He went . . . over the brook Cedron. It flows through the valley east of Jerusalem between the city and the Mount of Olives. They went to Gethsemane.

      2-14. Judas . . . knew the place. For notes on the Betrayal and Arrest of Jesus, see Matt. 26:47-58. Compare Mark 14:43-54 Luke 22:47-54 . They went backward, and fell to the ground. This statement of John is omitted by the other gospels. As Christ answers them, either his majesty and their own terror so impressed them, that, awed, they fell backward to the earth, or his divine power was exerted to prostrate them. Then the Lord submitted himself "as a lamb to the slaughter," and his power is not again exerted until he rises from the tomb, except to heal the smitten servant of the high priest. 

      15-27. For the trial of Jesus before Caiaphas and the denial of Peter, see notes on Matt. 26:57-75. Compare Mark 14:53-72 Luke 22:54-71 . 

      28-40. For notes on the trial before Pilate, see Matt. 27:1-25. Compare Mark 15:1-15 Luke 23:1-25 . The first examination was at the house of Annas, where an officer had smitten Jesus. Then Annas sent him to Caiaphas. Still later he was tried before the Sanhedrim (see Matthew 27:1 Matthew 27:2 ) and condemned. Then he was led from Caiaphas to Pilate's judgment hall. The judgment hall. The prætorium, or official hall of the Roman governor. Lest they should be defiled. These Jewish leaders, filled with the hate of Christ, and ready to secure his judicial murder by the foulest means, were yet so scrupulous that they would not enter the house of a Gentile lest "they should be defiled" (see Deut. 16:4 ), so that they would not be able to eat the passover. The Pharisees held that contact with a Gentile, or to enter his house was a source of defilement. Hence, this deputation of the Sanhedrim waited without, and Pilate "went out unto them" to ascertain their business. Men can be very religious and yet great sinners. That the saying of Jesus might be fulfilled. Had the Jews been allowed to put Christ to death, he would have been stoned, as Stephen was, by a mob in Jerusalem, stoning being the usual Jewish method of execution, but he had "signified what death he should die" ( John 12:32 Matthew 20:18 Matthew 20:19 ) and had declared that he should be crucified. 

      36. My kingdom is not of this world. It would be hard for Pilate to form any conception of a kingdom not of this world, a kingdom of which the subjects did not fight with carnal weapons to defend its king, or to extend its borders. He was a soldier and the representative of a monarch whose power rested on the sword. But such a kingdom was Christ's. It was not of this world, did not spring from it, was heavenly in its origin, and hence his servants would not fight that he should not be delivered to the Jews. (1) Christ's kingdom is supernatural, not of human origin. It is in the world, but not worldly. (2) It is maintained, not by carnal weapons, but by spiritual and moral means.

      37. Art thou a king then? If Christ has a kingdom he must be a King.

      38. What is truth? Pilate's inquiry was not answered in words, but Truth sat embodied and bound before him. Some have held that this question of Pilate's was asked in scorn. His conduct through the trial shows that he was deeply impressed, and it is probable that the question was asked from a deep curiosity to hear more from so marvellous a teacher.

      39-40. Ye have a custom. See notes on Matt. 27:15. He was eager to comply with the custom in order to release an innocent prisoner, but he had not measured the depths of the Jewish hate which could demand, instead, a robber and a murderer.

19 Chapter 19 

The Crucifixion.
SUMMARY.--Jesus Scourged. The Crown of Thorns. Pilate's Acquittal. The New Charge of the Jews. No King but Cæsar. Crucified at Golgotha. The Garments Parted by Lot. The Women at the Cross. The Mother of Jesus Committed to John. It Is Finished.

      1-16. For notes on these verses, see Matt. 27:19-33. Compare Mark 15:15-22 Luke 23:20-31 . John gives a few additional features. Behold the man! Jesus had been scourged, and then, bleeding and torn, was crowned with thorns and a purple robe thrown around him, and led out before the people. Pilate, it is probable, hoped to arouse pity. Crucify him. The response was this savage cry. Pilate then declared, Take ye him, etc. This is his formal acquittal of the charge of sedition and rebellion that they had made. He had committed no crime against Roman law. Hence, if punished, it must be by their law. We have a law. Failing in their purpose, they now fall back on their charge of blasphemy: "He made himself the Son of God." Whence art thou? This statement arouses the fear of Pilate. He had never seen such calm dignity and majesty before. Could this prisoner be divine? When Jesus is silent, Pilate reminds him that he has power to crucify or release. Thou couldest have no power against me, etc. Jesus breaks the silence and at once assumes the position of Pilate's judge. He declares that Pilate could have no power over himself unless it were given him. Christ submitted because it was the Father's will that he should drink the cup. Poor, helpless Pilate was not so great a sinner as the Jews, who might have known better, who were filled with devilish hate, who were now forcing Pilate to the crime. The words of Christ are really words of compassion. If thou let this man go, thou art not Cæsar's friend. This means that he will be accused before Cæsar's tribunal of winking at treason. The Cæsar then on the throne was Tiberius, dark, suspicious, cruel in character. Such a charge from the representatives of the Jewish nation at Rome would probably prove fatal to Pilate; would certainly end his career as a public man. The risk was too great. He would rather sacrifice an innocent man than to sacrifice himself. Hence he at once surrenders. It was the preparation of the passover, and about the sixth hour. John marks the exact time when this remarkable judgment was rendered. It was about six o'clock in the morning, on Friday, the day of preparation for the passover. Mark says that the crucifixion began at the third hour, nine o'clock, as the Hebrews began to count at six. John wrote many years later, after Jerusalem had fallen, among people who began to count at midnight, as did all the Roman world, and he therefore used their language and called six o'clock the sixth hour, as we do, rather than the first hour as the Hebrews did. Christ and his apostles had eaten the passover already. How then could it be that was the preparation day? Amid conflicting views, I can only give what seems to me the best solution: (1) It is certain that Christ ate a meal the evening before in the Upper Room which was called a passover. (2) It is certain from John 18:28 that the Jews had not eaten the passover at that time. (3) It seems clear to me that Christ, anxious to eat this passover (see Luke 22:15 ), ate it in advance of the usual time, in order that he, the true Paschal Lamb, "Our Passover" might be offered on the same day that the passover was eaten. The priests hurried the trial and execution of Jesus so that they might proceed to the preparation for the passover that evening. As the Lord's supper was anticipatory of the suffering on the cross, so was the Lord's last passover. The question has difficulties, but this view has fewer than any other. We have no king but Cæsar. They had not now. They had rejected the divine King, had chosen Barabbas instead, for life, and now make choice of Cæsar as their king instead of the Lord's Anointed. To Cæsar's tender mercies they committed themselves, and in about a generation Cæsar will trample them in the wine press of wrath. The choice they had made sealed the fate of their city and nation.

      17-30. See notes on Matt. 27:33-66. Compare Mark 15:22-47 Luke 23:33-46 . I note some additional features given by John. His mother's sister The mother's sister is not here named. In Matt. 27:56 , the parallel passage names Salome, the mother of James and John, as one of the four women; hence, it is generally supposed that Salome was the sister of Mary and the aunt of Jesus. Woman, behold thy son! In his mortal agony, Jesus does not forget his bereaved mother, but commits her to the care of John, her nephew, it is supposed. His love shines forth in the sufferings on the cross.

      31. Because it was the preparation. For the passover. See verse 14 . That sabbath was a high day. A double Sabbath, both the weekly Sabbath and a passover Sabbath. It was usual Roman custom to leave crucified bodies on the cross, but out of deference to their wishes Pilate consents that the legs of the victims should be broken in order to hasten death, so that the bodies might be taken down and buried. The legs were crushed with a hammer like a sledge and the shock would bring speedy death. 

      34. Pierced his side. Finding him lifeless, the soldiers did not break his legs, but to make sure of death thrust a spear into his side. Came out blood and water. The water, with clots of blood, can be accounted for only the previous rupture of the heart and the flow of blood into the pericardium, or outer sack of the heart, where it would separate very rapidly into water and clots of blood. Hence, it seems certain that the immediate physical cause of the death of Christ was rupture of the heart.

      36, 37. That the scripture should be fulfilled. See Exod. 12:46 Zech. 12:10 .

      38-42. For notes on the Burial, see Matt. 27:57-66. Compare Mark 15:42-47 Luke 23:50-56 . There came also Nicodemus. This is the third mention of him. See John 3:1 John 7:50 . Both he and Joseph were members of the Sanhedrim. Only John mentions that he aided Joseph in the burial.

20 Chapter 20 

The Resurrection.
SUMMARY.--The Women at the Sepulcher. Peter and John See the Empty Tomb. Mary Magdalene Seeth Jesus. The Lord Appeareth to the Disciples. After Eight Days Appeareth to the Eleven. The Confession of Thomas. Why "These Things" Were Written.

      1-18. See notes on Matt. 28:1-8. Compare Mark 16:1-8 Luke 24:1-11 . Cometh Mary Magdalene. She was not alone. Mary, the mother of James and Joses, and Salome were with her. Their object was to place spices about the body of Jesus. She runneth. To Peter and John to tell that the tomb is empty. Simon Peter . . . went in. John looked in, but Peter went in. The grave clothes were carefully folded and laid aside. Mary stood without . . . as she wept. She still supposed that the body was stolen, until the angels were seen. Saw Jesus standing. The first sight of the risen Lord. The first to see him was the loving Mary. Touch me not. She was probably about to clasp his feet. She is told to discharge a higher duty: to go to the brethren with the glad story. 

      19. Then the same day at evening, being the first day of the week. John particularly marks the time of this important event. It is the third or fourth appearance of the Savior upon this memorable day, and the first one to the apostolic body. By a comparison with Mark 16:14-16 and Luke 24:36 Mark 16:14-16 and Luke 24:36 , we learn that at the moment of his appearance they were discussing the story of the resurrection of which many refused to be convinced, so incredulous were they.

      20. He shewed unto them his hands and his side. The Lord showed his wounds to convince them beyond a doubt that it was not a fantasy or an apparition. A week later he shows his wounds to Thomas. The resurrected body still bore these proofs of his suffering and love. Sixty years later, when John, at Patmos, saw the Lion of the Tribe of Judah, he beheld "a Lamb as it had been slain." Perhaps our Lord in glory continues to bear the marks of the cross. Perhaps these will forever, as we gaze in glory, remind us of the story of our redemption.

      21. Peace be unto you: as my Father hath sent me, even so send I you. This is the Great Commission, more fully developed in Galilee a little later, and finally completed on Mt. Olivet, just before the Lord ascended. The Lord had trained the apostles for three years in order to fit them for this important work.

      23. Whosesoever sins ye remit, they are remitted unto them, etc. It will be seen at once, by a comparison with Matt. 16:19 , that the keys then promised to Peter are now given to all the apostles, and all have similar power to open and shut, to remit sin, and to bind. The meaning is plain when we consider, first, the charge that the Savior was making, and, secondly, look forward and see how that charge was carried out; or, in other words, observe the apostles "remitting sins" and retaining them. It is the Great Commission to preach the gospel that the Savior gives for the first time in verse 21 . It is with reference to carrying out that Commission that he speaks in verse 23 . It was in order that they might present the terms of that Commission infallibly to the world that the baptism of the Holy Spirit was imparted, of which there is a foreshadowing in verse 22 . The great end of that Commission was to declare to men "repentance and remission of sins" in the name of Christ. The following facts are manifest: (1) The Savior gave to his apostles his Commission that they might make known his will. (2) He bade them preach "remission of sins." (3) He gave them a measure of the Holy Spirit, and bade them wait until "endued with power from on high" by the baptism of the Holy Spirit. (4) When the Holy Spirit fell, they spoke as it "gave them utterance" ( Acts 2:4 ). (5) They then declared, under the influence of the Holy Spirit, the terms on which "sins could be remitted." To anxious sinners they answer, "Repent and be baptized, every one of you, in the name of Jesus Christ, for the remission of sins." Here, then, they, directed by the Holy Spirit, "remit" and "retain" sins by declaring the terms on which Christ will pardon. Thus, also, they do in their preaching recorded through the Acts of the Apostles the very thing that the Savior gave them power to do. This power was not imparted to a hierarchy, nor to any ecclesiastical body, but to the apostles, and was fulfilled by them in declaring to the world the conditions of pardon and condemnation under the Commission of our Lord.

      24. But Thomas, one of the twelve, called Didymus, was not with them. Didymus, which means the Twin, is the Greek for the Hebrew name, Thomas. He was one of the twelve.

      25. He said unto them, . . . I will not believe. At some time during the week they meet him and tell their joyful story, but he meets it with skepticism.

      26. After eight days again his disciples were within, and Thomas with them. It was on the second Sunday after the resurrection; the second Lord's day in the history of the world.

      27. Reach hither thy finger. Turning to the skeptical Thomas, he asks him to apply the tests that he had declared would be necessary before he could believe. His compassion for the unbelief of Thomas shows the patient tenderness of the Savior with the difficulties of an honest seeker.

      29. Blessed are they that have not seen, and yet have believed. Thomas "saw" (he did not need to handle) and believed. We have not seen, but nevertheless believe upon the same Lord. Upon us he pronounces a special blessedness, because we walk by faith instead of sight.

      30. Many other signs truly did Jesus. Not near all that occurred, either before or after the resurrection, is recorded. Each of the evangelists records some features that the others omit, and they each reveal the fact that they only outline the wonderful story. 

      31. But these are written, that ye might believe that Jesus is the Christ, etc. This is the object of all the gospel histories. They aim to so reveal Christ as to produce faith in him. He is the one object of belief. He is the Christian's creed. Faith in him, a faith that takes him as the Christ, saves the soul. All who have such faith wrought by the word of God will "have life through his name."

21 Chapter 21 

The Risen Lord at the Sea of Galilee.
SUMMARY.--The Disciples Fishing in Galilee. Jesus Seen on the Shore. The Miraculous Draught of Fish. Lovest Thou Me More Than These? Peter's Manner of Death Foretold. If He Tarry Till I Come.

      1. After these things. Compare Matt. 28:7 Mark 16:7 . Sea of Tiberias. Another name of the Sea of Galilee. The disciples had been commanded by the Savior to gather in Galilee ( Matt. 28:7 ).

      2. There were together. Seven disciples are named, most of whom, if not all, belonged to that very neighborhood. Nathanael is named in John 1:45 . The rest were apostles, and many suppose that Nathanael was also; the same as the one called "Bartholomew," which only means "the son of Tholmaius." Nathanael is thought to have been the son of Tholmaius.

      3. Simon Peter saith, . . . I go a fishing. His old calling.

      4. When the morning was now come. The Revision is correct: "When the day was now breaking." 

      7. It is the Lord. Until the net was thus filled, the Lord was not recognized in the dim light. John first knew him. Two hundred cubits. About one hundred yards. 

      12, 13. And none . . . durst ask him, Who art thou? The disciples knew that it was the Lord, but there was something in his mien, his majesty, his altered appearance, that amazed them, filled them with awe, and prevented them from asking questions that they were curious to know.

      14. The third time that Jesus shewed himself to his disciples. John does not say that this was the third appearance of Jesus, but the third time he had showed himself to the disciples, or apostles, for that is the sense in which disciples is here, and often, used. The first time was his appearance to the ten apostles, on the evening of the day of the resurrection ( John 20:19 ). The second was to the eleven (Thomas was now present) one week later ( John 20:26 ).

      15. Simon, son of Jonas, lovest thou me more than these? At the close of the feast, the Lord turned to Peter with this question, one that he repeated twice. On the night of the betrayal, when Christ intimated that his disciples would forsake him in the trial he was about to suffer, Peter spoke up and asserted that though all others forsook him he would never forsake him. What Christ had said might be true of the rest, but he was so loving, faithful and true, that he would die for him. Yet before the cock crow of the next morning he had thrice denied that he knew Jesus, even with his oaths. Such was the collapse of the confident disciple who "loved the Master better than these" other disciples. Since that fall, Christ had met with Peter among the rest of the disciples, but had not referred to this subject, but now has come the time for a restoration of Peter. Hence, he probes him with the question, "Lovest thou me more than these?" That question would at once recall to Peter his boastful claim, his awful fall, and would pierce him to the heart. He no longer claims that he is the truest of the apostolic band, does not even affirm confidently, but answers, "Thou knowest my heart; thou knowest that I love thee." Then said the Savior, Feed my lambs.
      16. Feed my sheep. A second time the Lord probes Peter with the question. Let it be noted that he does not call him Peter, "the rock," any longer. So frail a disciple could only be called Simon. The Christ again commissions him to work, "Feed my sheep." Not only the lambs, but he may look after the sheep of the fold, watch over the disciples of the Lord, young and old. Three times Peter had denied the Master; three times the Master questions his love; three times he gives him charge concerning his work. The questioning was painful, Peter was grieved, but the grief was wholesome, and Peter's whole subsequent life bore proof of the discipline. His rashness was forever gone.

      18. When thou wast young, thou girdest thyself. Peter had denied his Master to save his own life. Now that he is reinstated in the old confidence and charged with the Master's work, he is told that he will be called on to die for it. He will be girded, not with a girdle, but with bonds, and he shall be led where he would not, unto death.

      19. By what death he should glorify God. These two verses John 21:18 John 21:19 can only be understood as declaring that Peter should die the death of a martyr. John wrote after Peter's death, and may be understood as affirming that he did thus "glorify God." The universal testimony of the ancient Church is that he did thus die. It is asserted that Peter was crucified, a fact that is probable, as he was not a Roman citizen. Follow me. He had once forsaken Christ through fear of death. Now, with a prospect of violent death before him, he is bidden to resume the Master's work and to follow him. He did this, from this time, faithfully.

      22. If I will that he tarry till I come. This is spoken of John, and the words have caused much discussion. They surely convey the idea that John would remain on the earth, after the other apostles depart, until the Lord came once more. He did linger long after all the other apostles were gone. It is the testimony of church history that he did not die until about the close of the first century, many years after the other apostles were at rest. He tarried; did the Lord come to him? At least sixty years after the Lord spoke these words John was an exile on the isle of Patmos. There on the Lord's day he writes: "I heard a great voice," and "I saw one like the Son of man," blazing in such glory that, filled with awe, he "fell at his feet as dead." Then follow these words of the Savior, the seven letters, and the visions of Revelation. Here was a visible coming and John tarried until that coming. He alone of the Twelve saw the Lord, after his ascension, once more on the earth.

      23. Went this saying abroad. At the time John wrote these words he did not understand just what the saying might mean. 

      24, 25. We know that his testimony is true. Many suppose the last two verses were added by another hand than John's, perhaps by the elders of the church at Ephesus, where John wrote, who give their endorsement to his record. I suppose. An opinion of the endorsers, or rather a hyperbole. It is added to show how little comparatively of the words and works of that wonderful life have been recorded. 

